Tips for Successful Classroom Management 

by Bhurijana Dasa 

Dome teachers have that extra magic. They can quiet disturbances merely by arriving at the scene, 
can quell misbehavior with a glance and can make students bustle with activity and hum with 
cheerful industry. Nevertheless, most new teachers whether they possess "magic" or not, can improve 
their teaching simply by practicing simple rules of good management. Following the four basic 
managerial principles for teachers that we've listed below will not solve all problems caused by 
disturbed, disruptive and disaffected pupils but following them will help remove problems caused by 
disorganize d teaching. 

Principle One: Start Carefully 

• Be there first, before students arrive. 

Make sure the surroundings are neat and tidy. Make sure student-seating or student-order is pre- 
organize d. At first, this can be done in an arbitrary way and later, after the teacher has 
established control, student placement and order can be rearranged. 

• Be prepared. 

Know in advance and prepare in advance what you will do. Have all materials and their 
distribution already organize d. 

• Start on time. 

This immediately establishes the teacher's authority. The students naturally feel respectful, 
knowing the teacher is on top of his service. 

Principle Two: End Effectively 

• Plan in advance how an activity will end. 

Know how the dismissal will take place and how a smooth transfer to the next activity will occur. 

• Go over it mentally first. 

Plan in detail and write it out then practice and master it. 

• Leave time 

For an orderly collection of materials and dismissal so the summing up can be effective. 

• Plan the end of the activity 

Consider first the goal of the activity. Then sum it up. Don't let one activity merge into the next. 
If possible, mentally prepare students for their next activity. 

Principle Three: Make Your Procedures Effective 

• Know your goals for each activity. 

Frequently check your results against your goals. Change or adjust procedures if necessary. 
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Keep your word. 

Fulfil all promises. Don't bluff. 
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when lecturing, look at specific children in a succession of different areas of the room, each for a 
few seconds. This gives the teacher a feel for how the entire group is doing. Speak loud enough 
so students can easily hear. Use questions, not to catch the inattentive, but to check whether the 
material is being understood. If wrong answers are returned, the teacher can see that he may have 
to explain again in a more simple way or possibly use examples. 



Resources 

• H. ighly recommended for devotees in any part of the world: 

What are They Teaching Our Children and/or Textbooks on Trial from the Mel Gablers. These 
give many examples of problems in textbooks, as well as guidance for those who choose 
educational material. 

Child Abuse in the Classroom, edited by Phillis Shaffley (although this deals with specific 
situations in American classrooms, it will greatly enhance your ability to detect nonsense in 
educational materials.) 

Various pamphlets and brochures from the Gablers. Some of particular interest are: "Humanism", 
"Illicit Sex Education", "Drug Education", and "Phonics". 

• Highly recommended for devotees in America and Canada: 

Handbook number six: "Acceptable Textbooks for Private Schools", Mel Gablers 

The Gablers have detailed reviews of many textbooks and other educational materials (such as 

films). You may write to see if they've already reviewed the series you are considering. If not, you 

may request a special review. Be frank about your particular concerns. Their prices are very 

reasonable. 

America's Future publishes reviews and comparisons of history/geography materials from a 
conservative viewpoint. Their findings are helpful and reasonably priced. 

See figures 6-3, 6-4 and 6-5. 

Methods of Discipline 

Uiscipline can be defined as encouraging good behavior, discouraging bad behavior, and keeping 

order. Discipline and punishment are by no means synonymous; punishment may be employed 
sometimes to achieve discipline. 
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The goal of discipline is to train a child, with love, to come to a standard of proper behavior according 
to sastra and guru. From a purely practical viewpoint, neither spiritual nor material learning can 
occur in a school where students are uncontrolled. Beyond this, one of the primary goals of Krsna 
conscious education is to teach the child to control his senses by the mind, mind by intelligence, and 
intelligence by Supersoul. 

We want the child to become a responsible adult who is internally motivated to be clean, honest, 
austere, simple, and respectful. We want him to develop a taste for transcendental knowledge. This 
is called internal motivation. However, the less spiritual maturity the child has, the more he will need 
external motivation. This consists of rewards, recognition, and punishment. The teacher makes a 
reward more attractive than the misbehavior and the punishment unattractive enough to outweigh 
any benefits the child gets from his misdeeds. 



Internal Discipline 



W hat is internal discipline? Can teachers and parents effect the internal discipline of their children? 

The ultimate internal motivation is for the soul to do what is right because it pleases Krsna. 
Pradyumna used to consider that all things displeasing to Krsna were like poison even if they were 
nectar, and all things pleasing to Krsna were nectar even if they were poison. The guru develops the 
same kind of relationship with his disciple in order to train him in cultivating this natural mentality. 
Every teacher, of any subject, must also try to have this rapport with his students. The students 
should feel such love and concern from the teacher that they desire to please him. This relationship 
develops over time, as the students see the teacher's love for him. In addition, the teacher is 
constantly alert to every opportunity for engaging the students in devotional service. In this way the 
children become sufficiently purified to taste the happiness of Krsna's pleasure. 

It should be clear that teachers in a Krsna conscious school are representatives of Krsna. The students 
experience some of Krsna's unlimited, spiritual love and mercy through the dealings of the teachers. 
Some practical ways to show love include: 

• Speak to the child with respect, as an individual. Take his feelings and ideas seriously. 

• Take an interest in people, things, and ideas that interest him. 

• Compliment each child daily. Be specific and sincere. 

• Never belittle, scorn, or ridicule him. 

A teacher should be such a good example of a devotee that a student looks on him as his hero, the 
type of devotee he wants to be when he grows up. Such respect and love on the child's part is the best 
means of discipline. This is the weapon Srila Prabhupada used to get us to accept giving up so many 
things we liked to do, and to accept so many things that we did not like. It works in the same way 
with children. The more they love, respect and trust a teacher, the more they obey. But love cannot 
be forced. It is the natural result of a good example as well as knowing the art of dealing with people. 
The teacher must be enthusiastic, lively and joyful about his japa, kirtana, and temple class. He may 
talk about Krsna at all opportune moments, relating all activities to Krsna. But, being a perfect 
example at all times is not possible one hundred percent for a neophyte devotee. So, if we sometimes 
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fail in front of children, and they notice it, the teacher must humbly recognize his error and not try to 
make the children believe he was actually Krsna conscious. If the teacher tries to keep up some false 
image of a perfect devotee in this way, it will cause confusion in the children's minds. 

* The paragraph regarding internal motivation was adapted from Jyotirmayhi Devi Dasi 

Another type of internal motivation particularly relates to academic learning, although it can be 
understood spiritually, as well. All of us are motivated by success and discouraged by repeated 
failure. When the student learns something new, develops a new skill or overcomes a lack of 
understanding, this achievement is both incentive and reward. It is extremely important to give 
children material that is neither boring nor frustrating. Students must be properly placed according 
to diagnostic testing and procedures that apply generally or to specific material. Teachers must also 
be constantly alert to students' proper placement and make adjustments as necessary. In addition, 
teachers need to respect the struggle and difficulty of academic learning and spiritual advancement. 
Instead of saying, "Oh, don't you know that? We studied it last month!" Or, "That's easy. Any 
baby can do that." We need to say, "Those fractions are tricky sometimes. Do you feel you 
can figure them out, or do you want my help?" And, "The mind is always wandering and 
refusing to concentrate on our japa. Sometimes it feels like we're trying to catch the wind, 
doesn't it?" When the teacher acknowledges the struggle, it is much easier for the student to 
feel inspired by his successes. 



External Discipline 



It would be nice if, by setting a good example, having a positive, encouraging relationship with the 

students, and giving the students an opportunity for success, all would be completely internally 
motivated. We would then have good behavior, no bad behavior, and order, without the rewards and 
punishment that are generally associated with "discipline." 

An organize d system of reward and punishment is necessary because conditioned souls are directed 
by the mind and senses, rather than intelligence. This is particularly true of children. Also, the 
conditioned soul has a "lower taste" and will actually be more attracted to activities which are harmful 
than those which are beneficial. 

Krsna tells us that we give up sense enjoyment by experiencing a higher taste. This applies more to 
children than adults, as they are more attached. They cannot understand intellectually, like adults, 
the reasons for restricting them. As such, the teacher must trick the child into enjoying spiritual 
activities more than material ones. Those tricks are what we call motivations. They are used 
temporarily until the child, having tasted spiritual enjoyment, prefers it to material enjoyment. 

In the spiritual world, there is no karma, no system of reward and punishment, and no "discipline" in 
that sense. Rather, there is full freedom. But are the residents undisciplined? They are totally 
internally disciplined which means a world of pure goodness with perfect order. Those who cannot 
have this level of internal discipline are under the strict control of material nature. 
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Even the Bhagavatam is full of external rewards for those who are not yet motivated simply by Krsna's 
pleasure. By hearing about the Symantaka jewel, for example, one can be relieved of defamation. The 
less spiritually mature the students, the more they will need external motivation. However, the 
external can never replace the internal, which is the goal. Some parents will object to any type of 
external motivation, positive or negative. It is therefore important to thoroughly explain your 
discipline program to all parents, making sure you have their support. All school staff must also be 
careful not to use external devices in a materialistic way, as the ultimate goal. 

* The preceding paragraphs are from Jyotirmayi Devi Dasi 

There are many books, films, and courses suggesting specific plans for reward and punishment. One 
of the simplest to understand and execute is Assertive Disciphne, by Lee Carter. It is vital that a 
school develop some concrete program that is unbiased, consistent, appropriate, and effective. Once 
you choose a program, feel free to change it if it is not working for you. Don't keep beating to death a 
non-working program. Teachers can seek advice from co-workers, the principal, or professionals. 
Principals can refer to the various resources at the end of this section. 

It is more important to have a system of external recognition than punishment, although this will not 
eliminate the need for the latter. It is advised to keep the rewards and punishments separate (in other 
words, they don't cancel each other out). When referring to the story of King Nrga, we learn that 
good and bad karma have distinct results, and don't balance each other out. Our schools should 
mirror Lord Krsna's perfect program. 

There are many examples of systems of reward. One method is to use a punishment program in 
reverse. The teachers give points for behavior they want to encourage, such as being ready for class on 
time, or voluntarily engaging in service. Upon accumulating a certain number o/points, students get 
extra free time, special field trips or programs, or prizes such as maha prasadam and pictures of Srila 
Prabhupada. 

It is essential that the school formulate a policy of recognition that is in line with its goals. Do you 
want to especially encourage academic excellence? Preaching? Service? Character and behavior? 
Then set guidelines in these areas so that students who excel in them can achieve privileges. We want 
to stress that privilege and responsibility go hand in hand. A good example is an honour roll. Stu- 
dents can be evaluated for the honour roll on a monthly basis. 

The requirements could be: 

1) completing all required academic assignments on time; 

2) academic average of at least 80%; 

3) Bhagavad-gita slokas for the month memorized; 

4) no more than seven points for bad behavior. 

The month after the student achieves the honour roll he gets his name posted in the school (and the 
temple bulletin board, if possible), has an extra ten minutes of free time daily, and a special all-day 
supervised activity. 

Rewards can also be evaluated on a weekly basis. If a student fulfils his responsibility for a particular 
week, he is given privileges the next week. Such a system requires record keeping that involves 
several teachers. You may want to have different programs for different age and grade levels. There 
can be various levels of reward (a maximum of three is probably a good idea.) For example: 
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Visnu Privilege: 



Responsibilities for the week: 

• all academic assignments finished on time 

• Bhagavad-gita sloka(s) memorized 

• no more than five points for bad behavior 
Privileges for the following week: 

• ten extra minutes of free time daily 

• may read approved books or work on approved activities at his desk after finishing his 
assignments. 

• Visnu privilege for five weeks (within a quarter) — student receives a prize of 
spiritual/academic value. 



Rama Privilege: 



Responsibilities for the week: 

• all academic assignments finished on time 

• Bhagavad-gita slokas memorized 

• no more than three points for bad behavior 

• gives an oral or written report on an academic or spiritual subject. 

Privileges for the following week: 

• twenty extra minutes of free time daily 

• may read approved books or engage in approved activities at his desk after finishing his 
assignments. 

• may leave desk without permission during individual study time, within the classroom. 

• Rama privilege for two weeks student receives a prize of academic or spiritual value (ruler, 
fancy pencil, deity picture) 



Krsna Privilege: 



Responsibilities for the week: 

• all academic assignments finished on time 

• Bhagavad-gita slokas memorized 

• no points for bad behavior 

• written report on an academic or spiritual subject 

Privileges for the following week: 

• twenty minutes extra free time daily 

• may read approved books or work on approved activities at his desk after finishing his 
assignments. 

• may leave desk and classroom at will when it does not conflict with other activities or 
responsibilities. 

• student receives a prize 
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• student may choose: 

o special maha plate 

o to be excused from class one day to help Food for Life, the pujaris, in the temple 
kitchen, or in the restaurant 

Each classroom (or group of classrooms) should have a place for approved extra books, an 
inexpensive tape player with approved tapes (lectures, kirtana and bhajana, and stories), felt books 
(grades K-5), and educational games and puzzles (particularly if they can be used by one person). 
These resources are available for use by all students on breaks and students with privileges during 
their extra free time. Some schools may include a computer with educational programs (with 
headphones) in their resource centre. Ask the students what they would like there, as well. 

Schools may want to have a yearly program where special recognition is given to students who've 
achieved excellence in various areas. This can be incorporated with the local temple's yearly book 
distribution awards. Awards can be given for perfect attendance. Honor Roll for the whole year, 
highest academic average, good penmanship, no more than five points for bad behavior, 
memorization of all Bhagavad-gita slokas for the year, most enthusiastic in the kirtanas (or japa) and 
so on. 

A school also has to formulate a list of unwanted behavior that will hinder its goals. Although 
teachers should be given some freedom to decide what is and is not acceptable behavior in their 
classroom, the entire school has to have a minimum standard so the students and parents can have 
reasonable expectations. The school rules should be very simple - some have suggested a limit of five. 

For example: 

• All instructions should be followed the first time they are given. 

• Ask permission before leaving your seat, line or area. 

• Don't hurt anyone's body, mind, or Krsna consciousness. 

• Unless you are instructed otherwise, before speaking raise your hand and wait to be called on. 

Once the rules are agreed upon, they should be visibly posted in all classrooms. It is good practice to 
have students recite them weekly or biweekly. The school now has to set standards for consequences 
of rule-breaking. It is often useful to give "points" or "crosses" for violations, with specific 
punishments for various numbers of points. It is essential that all students and teachers know the 
standard in this regard and adhere to it. Enforcement of the discipline program is the duty of the 
principal. 

Let's give examples of two programs. The first time a student breaks a rule, he gets one cross. The 
second time he gets two crosses and 15 minutes of detention during breaks or after school. The third 
cross gets the student 30 minutes of detention. The fourth cross means a visit to the principal in 
addition to 30 minutes of detention, and the fifth a call to the parents in addition to the other 
consequences. Mother system gives 5 minutes of detention for each of the first two crosses. After 
three crosses, the student serves 30 minutes of detention, 45 minutes for four crosses, and 60 minutes 
(maximum) for 5 crosses. No matter what system is used, calculation of points for punishment 
should start over each day, although a record can be kept for other rewards and punishments, as 
described below. Also, very serious offenses, such as lying, cheating, and cursing, should get an 
immediate strong punishment, such as detention. 
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when administering punishment, keep the following points in mind. Never punish a child in anger. 
Take time to cool down or turn the child over to another teacher. Don't punish the child publicly 
unless the offense was public - don't embarrass him. Try to understand the cause of the problem 
(misunderstanding, fatigue, illness, trouble at home). Make sure you are fair and consistent, in 
keeping with the school's policy. If you make a mistake, ask the child for forgiveness. Don't label a 
child as "bad" or keep a mental record of his misconduct. Judge each incident and day separately. If 
the child has serious or recurring problems, it's time to use another method, at least for that child. Sit 
down with the child, his parents, or the principal and work out another solution. 

At the time a child misbehaves he should be stopped quickly by a short stem order, or a silent mark 
on a chart or board. It is useless to preach and moralize at the time of the crisis itself. Later on, at an 
appropriate time, when the child is back in a normal frame of mind, the teacher can give long 
explanations, and standards for moral behavior. When a child has been caught misbehaving, long 
preaching is pointless because the child willingly closes his mind. Although apparently listening 
attentively, he is careful to let every word go in one ear and out the other. But at a time when he is 
not guilty, he will really listen and understand. Teachers need to be prepared to repeat philosophy 
and standards of conduct many times, saying the right thing at the right moment* 



Resources 

Highly recommended: 

• Bhurijana's discipline workshop 

• How to Discipline Your Class for Joyful Teaching! by Mary Pecci. This short and simple booklet 
contains in a nutshell a very effective program for motivating your students and maintaining 
classroom order. 



Recommended: 

• Lee Carter's Assertive Discipline, books and video (books published by Harper and Row. 

These are the basis of Bhurijana's discipline workshop. This is a comprehensive, detailed program of 
reward and punishment for classroom management. 

Recommended with reservations: 

• How to Talk So Kids Will Listen and How to Listen So Kids Will Talk, by Adele Faber and Elaine 
Mazlish, Avon Books. An excellent explanation of psychology, this book has many practical 
examples to help parents and teachers get more cooperation from children. It helps develop 
mutual respect and understanding. 

• "Discipline Training Lightunit" and "Procedures Manual," Christian Light Education. These 
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booklets detail their program of classroom reward and punishment, along with the underlying 
philosophy of motivation. 
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Part Three 
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Chapter 7 - 



Older Students 



Drops of Nectar 



r lease also take care of the children. They are 

our future hopes, and the adolescent age is the 
most dangerous age. It is the turning point of 
one's life. In this age, if you take care of the 
children, surely they will come out first class 
Krsna conscious devotees. (Letter to 
Hayagriva, November 7, 1969) 

Prabhupada: Make him a Vaisnava, very nice 
boy. Very good-looking boy. Don't let him 
deviate. This is the age to be careful so that he 
may not deviate. What is the age? Twelve 
years? 

Devotee: Eleven. 

Prabhupada: Eleven. That's all. This is the 
age. Twelve to fifteen years, the boys become, 
by bad association, they become rotten. This 
hellish world is like that. They go to school 
and become demons. 

Paramahamsa: Yesterday, in your lecture, you 
mentioned how in this age it's very difficult to 
remain chaste or free of... 
Prabhupada: Yes, but one who is Krsna con- 
scious, he's all right. Teach him Sanskrit and 
English and let him read our books. (Morning 
Walk, Paris, June 11, 1974) 

Therefore people are after money. Who is 
going to be brahmanal If you become a 
perfect brahmana, who will care for you? 
Nobody is interested to become a brahmana. 
"Why we shall become brahmanal Starve? For 
starvation?" Nowadays the colleges, they're 
not interested in art, philosophy, English 
literature. No, they.... Nobody.... They go for 
technological, how they will get more money. 
They do not want. Some of the doctor, 
professor, they came to request us to give our 



student. They are not getting student. And 
after few years they'll be all dismissed. Who 
will pay them? Hayagriva told me. He's not 
getting any job. There is another, Mr., Dr. 
Henderson. He's also not getting any job. He's 
selling insurance. And Bon Maharaja, his 
institute is suffering from the very beginning 
till now, simply begging, begging and paying, 
paying the professor. No student. First of all 
he started Vaisnava philosophy, so doctorate, 
Ph.D. So especially in India, who is going to 
take Ph.D. in Vaisnava philosophy and starve? 
So this is failure. (Room Conversation, 
London, July 27, 1976) 

Then you are to be considered the most 
learned. That is the recommendation of 
Prahalda Maharaja. "In my mind, in my 
decision, persons who are engaged in Krsna 
consciousness fully, they are to be understood 
as the first-class advanced in education." And 
this material education... Of course, we are 
going to open the gurukula. Our aim is not 
how to make the students a big grammarian. 
No. That is not our purpose. How to make 
him fully Krsna conscious. That is the aim of 
this gurukula. In the gurukula description 
there is nothing, such thing as how to make 
the student a big grammarian or... Generally 
they take Sanskrit education, first grammar, 
and it is recommended that one should read at 
least for twelve years grammar. Actually this 
is the fact. Sanskrit grammar is very difficult 
and unless one reads regularly for twelve 
years... But that is another thing. If one is 
well-versed in grammar he can read all the 
Sanskrit literatures. 

That is another thing. But our aim is not that, 
to read Sanskrit literature. No. Our aim is 
how to mould the life to become fully Krsna 
conscious. Those who are contemplating to 
organize our, this gurukula, they should stress 



on this point as Prahalda Maharaja says, tan 
manye adhitam uttamam: " He is first-class 
educated." Who? Sravanam kirtana visnoh 
smaranam padasevanam. We want to teach 
that. There is no question of economic 
problem, that one has to become learned to get 
some service in some big school or college and 
get some big salary. This is not our aim. Our 
only aim is how to mould the life of the 
children to become Krsna conscious. So this is 
the summary given by Caitanya.., Prahalda 
Maharaja. We should follow this instruction. 
Thank you very much. (Prabhupada's 
Lectures, Srimad-Bhagavatam, March 31, 
1976) 

No universities. Their higher education they 
will get from our books, and other things they 
will get from experience, like preaching, 
sankirtana, etc. Alongside the regular classes 
in reading and writing, the other routine 
programs they should also participate in, like 
arati, kirtana, preaching, sankirtana, like that. 
(Letter to Chaya DasT, February 16, 1972) 

Prabhupada: And female children should be 

taught how to become faithful to the husband, 

and to learn the arts of cooking, arts of 

painting that should be their subject matter. 

Jyotirmayi: Painting? 

Prabhupada: Yes. Sixty-four arts, Radharanl 

did: Then She could control Krsna. 

Jyotirmayi: So after they have learned all the 

academics, reading, writing, all these. 

Prabhupada: Academic is ordinary, ABCD, 

that's all. Not very much. But these arts. They 

should learn how to cook nicely. 

Jyotirmayi: And what should the boys be 

taught from ten to sixteen? 

Prabhupada: The principle is same, that when 

they grow up they learn the sastra. The more 

they read, the more they learn. Then they 

become preacher, teacher.... 

Bhagavan: The boys, they should learn how 

also to cook? 

Prabhupada: Huh? I never said that. Why you 

are bringing that question? I said the girls 

should be. Cooking is not boy's business. But 

cooking is not a very difficult art. If they 

want, the boys can... (coughs). There are so 

many, in the Bhakti-rasamrta sindhu it is 



stated, how Radharani was qualified. So these 
things should be taught to the girls. If the 
girls are taught to give service to the husband 
to the greatest satisfaction, there will be no 
disagreement. 

Yogesvara: Can the older boys be trained in 
particular kind of devotional service? For ex- 
ample, press work? 

Prabhupada: Oh, yes, everything is 

devotional. Sravanam kirtana visnoh 

smaranarh padasevanam, there are varieties. 
We. are not. Mayavadi, impersonalists, 
finished, all business. It is not like that. So 
whatever business is going on in our 
movement, everything should be taught 
according to the capacity, boys or girls, it 
doesn't matter. Some department is suitable 
for the boys, some department are suitable for 
the girls. In this way, they should be trained 
up. But everyone should be trained up to give 
service. That is gurukula. And brahmacari, 
this sex impulse should be controlled. That 
ruins the whole character. Our big, big 
sannyasis are becoming victimised. So that is 
the danger. Woman is good, man is good; 
when they combine together, bad. (Room 
Conversation, Paris, July 31, 1976) 



An "older" student can be defined as one 
who has finished his elementary gurukula 
training. The "end" of elementary education 
can be grades 6 through 12, ages 11 through 
18. Or we can define the older student as high 
school aged, 14 through 18, grades 9 through 
12. We will use each definition for different 
purposes. 

Generally, students in sixth, seventh, and 
eighth grade, ages 11 through 14, can follow a 
program of education not dissimilar from that 
of the lower grades. Yet, these students have, 
special emotional, social, and vocational 
needs. We certainly include them in this 
chapter. 

However, the high school program may be 
quite different from the lower grades. In this 



section we suggest various academic programs 
for these young adults. 

Because we have relatively few teenaged 
gurukula students, and our programs for them 
are experimental, many of the suggestions in 
this chapter come from the experience of 
people outside ISKCON. We have tried to use 
communities and schools who share some' of 
our goals and lifestyle as models. We are 
studying the education, marriage, and vo- 
cational training of teenagers in communities 
that emphasize simple living, freedom from 
sense gratification, and religious commitment. 

As our study and experience increase, we will 
be able to offer more concrete and definite 
programs for these most valuable members of 
our society. For those of us who are faced; 
with this responsibility now, we need to 
constantly depend on Krsna for guidance and 
inspiration. Prayer and surrender to Krsna's 
direction must be constant for those entrusted 
with such a responsibility. 



Psychology of the 
Adolescent 

A dolescence can be divided into two distinct 
categories: early and late. The average age for 
girls to begin puberty is between 10 and 12 
but some girls start as young as 8 or as old as 
14. The average boy starts two years later. 

From the start of puberty until the individual 
develops his own "self-concept" or identity, is 
considered early adolescence. It is in this pe- 
riod that we move from the standards, 
concepts and lifestyle of our parents to our 
own. In late adolescence, an individual's idea 
of his personality and values become steady. 

In fact, adolescence could be defined as a time 
for identity building. Teenagers need, not free 
or leisure time per se, but the chance to 
discover their own strengths and weaknesses. 



likes and dislikes, before taking on the full 
responsibilities of adult life. 

Children usually see themselves according to 
the view of the significant adults in their lives. 
Their roles are certainly defined by others. 
Children also adopt the values and beliefs of 
their parents or adult guardian. They usually 
accept the character traits (shy, lazy, smart) 
ascribed to them. Generally children even ac- 
cept the likes and dislikes of their significant 
adult guardians as their own. 

As adults, however, we have a sense of our 
duty and relationship to others. We accept 
values and morals because we are convinced of 
their truth. We develop our own conception of 
our traits, likes and dislikes. 

The getting from there to here is the struggle 
of adolescence. This is basically a mental and 
emotional process, made difficult by the 
changing of the physical body with its 
attendant sex desire. However, it isn't sex 
desire in and of itself that makes adolescence a 
precarious time. It is the ability to think like 
an adult, with logic and reason, but without 
the guidance of experience. 

At this point you may feel that such a discus- 
sion is rather mundane. After all, what do 
these bodily and mental self-designations have 
to do with spiritual life? The key is this: we 
want our sense of self, of who we are, to be 
spiritual. We want to identify ourselves, "I'm 
a devotee of Krsna. I have a duty to serve my 
spiritual master and cooperate with other 
devotees. I value and practice a life in the 
mode of goodness and I accept and enjoy what 
is valuable to Krsna." But such a conception is 
usually not present in a child, no matter how 
well he can speak philosophy! (Unless he is 
transcendental to the body and mind by very 
strong spiritual advancement. That is very 
rare.) The child is simply accepting the state- 
ments and actions of his 
parents/teachers/guru. He has not made these 
concepts his own; he needs realization and 
personal acceptance. 



A teenager can be compared to a toddler. The 
comparison is apt because a toddler is in 
transition from babyhood to childhood. A 
baby goes and does pretty much where and 
what the parent wants. He wears the clothes 
his mother puts on him, plays with the toys 
she gives him, and eats the food before him. # 

When a baby learns to walk, however, he 
quickly discovers that he has his own desires. 
However, Krsna gives children the ability to 
walk long before they can handle that freedom 
with any degree of responsibility. They learn 
by having their freedom guided and curtailed 
by their mother. 

A teenager similarly gets an adult body from 
material nature before he is ready to use it. It 
is like putting a non-driver behind the wheel. 
The teacher sits beside the student driver, with 
his own set of controls, and teaches the 
student how to use the car before allowing 
him to drive on his own. 

Adolescents develop their identity by com- 
paring themselves with others, and using their 
new found powers of logic and reason to see 
where they are similar to and different from 
others. The basis for their decisions and 
observations stem from the value system and 
way of life they receive from their home and 
community. 

Of course, this identity forming process takes 
place in an emotionally healthy individual. 
The process can be disrupted by external 
factors-divorce, abuse, lack of guidance from 
superiors, or an extremely repressive 
environment. In such circumstances the 
individual sometimes has a "delayed ado- 
lescence," questioning and discovering his 
identity and values in his late teens or even 
twenties. 

More frequently in modern Western society, 
however, the main business of a teenager is 
disrupted in more subtle ways. Identity is 
often formed not from internal thoughtful 
deliberation under adult guidance, but by 
simply imitating the personality, behavior , 
and values of others. This imitative method of 
self-concept is the procedure of children who 



simply accept the thought and behavior 
patterns of the significant adults in their lives. 
Therefore, an adolescent who does not form 
an identity through comparison, logic; and 
'established values (ideally established by 
guru, sadhu and sastra) is not really "growing 
up." He becomes like a four-year-old who still 
acts like a toddler; a licensed driver whose 
driving is unpredictable; even to himself. 

A teenager who has not built a solid, internal 
sense of self by late adolescence does not have 
standards for his conduct. For example, 
people who don't steal are honest because they 
view themselves as honest persons. If an op- 
portunity to steal presents itself, such a person 
will think, "I know and believe that stealing is 
wrong. I am satisfied with whatever I have by 
my karma and Krsna's grace. I am not envious 
of the possessions of others." Without this 
internal identity, a person does whatever the 
people around him at the time consider appro- 
priate, or whatever his mind and senses dictate 
will give him the most satisfaction. 

In conclusion, early adolescents are almost 
always in a vulnerable position. Their values 
are in flux — neither that of their parents by 
blind acceptance, nor yet their own. Con- 
sequently, they have a low sense of self- 
esteem, confusion, fear and worry about their 
changing body and mind and their place in the 
world. These difficulties are still felt by the 
older adolescent who apparently has an iden- 
tity, but is a shallow composite of others, able 
to change at any moment. 

The teenage uncertainty makes an early ad- 
olescent particularly sensitive to criticism. 
This will increase with the lack of spiritual ad- 
vancement. Adolescents are very easily hurt 
by comments about their behavior and 
appearance. Ironically, they can be very 
hurtful of other's feelings, forming exclusive 
cliques and gangs. 

Adolescents are particularly susceptible to 
group or peer pressure which gives them an 
"instant identity". They often lack the moral 
conviction to stand up for their values - pre- 



cisely because these values have not yet be- 
come "theirs." 

Another manifestation of the insecurity of 
early adolescence is the feeling of being "on 
stage." Most young teenagers think that 
everyone is watching them. This leads to a' 
preoccupation with bodily appearance and a 
fear of nonconformity to their peer group. 

Misuse of the almost-adult body is another 
danger of adolescence. In an attempt to define 
themselves as an adult, they may take to seem- 
ingly adult activities such as smoking, 
drinking, and sex. Sometimes these sinful 
actions are indulged in not to construe an 
identity, but out of the extreme stress that 
teenagers face in modern Western society 
when allowed to make moral choices for 
which they, are' not ready. 

We, as parents, teachers, and administrators 
have a responsibility to understand the needs 
of the adolescent and guide him to a solid spir- 
itual identity as servant of Krsna. There are, of 
course, many theories about how to smooth 
this transition and come out with a first-class 
human being. We can mention here observa- 
tions that are common in most schools of 
thought. 

First, teenagers need genuine understanding, 
but not too many assumptions about their 
feelings. Let them tell you how they feel, and 
show your understanding by a simple re- 
flection of their words. "I see that you are 
really upset" , or "You don't feel that's fair, do 
you?" is much better than extensive preaching 
at the time when a teen needs your help and 
guidance. Preaching is best used in a general 
way as part of a class or group discussion. 

We then have to respect the shaky ground on 
which early adolescents stand. They need 
desperately to see themselves as normal, pro- 
ductive devotees who "fit in" with adult ISK- 
CON society. We must never chastise or 
ridicule (or even praise excessively) them pub- 
licly. 



A most important point is not to give 
teenagers moral freedom too early. Srila 
Prabhupada told us to be most strict with boys 
from the ages of ten to sixteen. This strictness 
must not be repressive, harsh, or authoritarian, 
but must effectively restrict the possibility of 
gross sinful activity. It is important to realize 
that parental control during this time is 
natural for boys, although they may appear to 
resent it. Boys in a natural Vedic, society did 
not have to rebel in order to establish 
themselves as independent, useful adults. 
Most boys worked under their parents until 
the parents retired. 

Some understanding of the Vedic social system 
is helpful here. A boy who brought his wife to 
(or near) his father's house did not have to 
worry about the money to become established 
in household life. His father provided the 
house and an occupation; his father-in-law 
provided household paraphernalia as part of 
the dowry. The boy received training and as- 
sistance in his occupation; his new wife had 
the help of her female in-laws for household 
chores and then child care. The boy who 
completely rebelled and left home had 
nothing. Even his social standing was 
generally established by his parents. 

How, then, did such boys (and such systems 
still exist in rural areas in many parts of the 
world) feel satisfied as independent adults? 
The society knew how to give their 
adolescents a positive adult identity, mostly 
through meaningful adult work. In addition, 
Vedic culture observed ceremonial "rites of 
passage" that announced to the boy and his 
community that he was now to be treated as 
an adult. 

There is another Vedic model for boys - those 
who chose to remain in the brahmacan asrama 
or directly go to the vanaprastha or sannyasa 
asramas. In these cases, it was the guru who 
gradually established the boy in his adult role. 
His "meaningful work" was not farming, trade, 
management, going to a military campaign, or 
learning a craft; he was engaged as a preacher, 
pujari, cook, and teacher. 



Girls' needs are somewhat different. Vedic 
society married girls as soon as they reached 
early adolescence. Women are not meant, by 
nature, to be independent. Yet they still un- 
dergo the transition from identity and values 
as defined by the parents to identity and values 
as defined by — whom? Themselves? Unlike 
boys, they would rather have such decisions 
made by an authority, although separate from 
the parents. This authority should be the 
husband. Because this is not usually practical 
in modern society, girls define themselves in 
terms of their associates and friends in lieu of a 
husband; boys generally define themselves in 
terms of their interests and talents. A girl is 
therefore susceptible to peer pressure, and 
parents, particularly the father, must continue 
to protect a daughter. We are fortunate to be 
able to rely on the "extended family" that the 
ISKCON community provides. Parents can 
engage their daughters within ISKCON much 
as they would their sons, with equally good 
results. 

Parents' job of protecting their daughters is 
compounded by other problems. Girls' time of 
early adolescence comes an average of two 
years earlier than boys' - often starting at age 
nine, ten, or eleven. Females thus have the 
disadvantage of building an adult identity with 
a less mature intelligence. Teenage girls, par- 
ticularly during the first two or three years 
that they enter puberty, need a lot of patience; 
loving support, and protection. 

Christian Light's training "lightunit" describes 
the doctoral research work of two students 
who wanted to know why so many teenagers 
give up the beliefs of religious parents. They 
analyzed parents as: 

• neglectful: low on love and low on 
discipline 

• permissive: high on love and low on 
discipline 

• authoritarian: low on love and high 
on discipline 

• authoritative: high on love and high 
on discipline. 



They then correlated parents' style of training 
with teenagers' self-image, respect for 
authority, and acceptance of the parents' re- 
ligion and life style. 

The authoritative parent, one who has 
strict controls and a high level of 
friendship with his child; was most likely 
to have a child with-a good self image, 
respect for authority, and acceptance of 
the parents' religion and lifestyle. 

The permissive parents were second ex- 
cept regarding self-image — where they 
were last. Parents who don't discipline 
their children tell them that they don't 
care. The child then feels worthless. 
While such a child may eventually accept 
the parents' beliefs because of the parents' 
love, he may suffer much mental and 
physical distress from an uncontrolled 
life. 

Children of neglectful parents were third 
in every area. 

The authoritarian parent was last in every 
area except self-image. Such children feel 
confident of themselves, but are likely to 
become rebels. 

The message from this study is the conclusion 
of Srila Prabhupada - children need love and 
education. It is certainly better to err on the 
side of love, but education and training should 
be a manifestation of that love, not in 
opposition to it. 

These are the general principles of dealing 
with teenagers. It is impossible to address 
every specific issue, but we would like to bring 
up some popular misconceptions. 

The first is that adolescents are best prepared 
for "the world" by giving them freedom as 
soon as they begin to physically mature — or as 
soon as they request it. The example of a new 
driver and a toddler should suffice to dispel 
this idea. 



Another popular notion is that teenagers (and 
sometimes children) should be exposed to the 
nasty things of the material world in order to 
prepare them to understand and resist them. I 
wonder why such parents don't serve meat in 
order to give their children a taste for vegetar- 
ianism. David Elkind, in All Grown Up and 
No Place to Go, writes, "It is certainly true" 
that society no longer seems to regard 
Children as innocent or to see childhood 
innocence ~as a positive characteristic. As it is 
also true that even young children are today 
exposed to every nuance of human vice and 
depravity under the mistaken assumption that 
this will somehow inure them to evil and 
prepare them to live successful, if not virtuous 
and honorable lives. This assumption rests on 
the mistaken belief that a bad experience is the 
best preparation for a bad experience. In fact, 
just the reverse is true: a good experience is 
the best preparation for a bad experience." 

This particularly applies to association with 
materialistic people. What parent purpose- 
fully introduces his children to heroin dealers 
in an attempt to have him live a drug-free life? 
Yet, television brings them, and much worse, 
into the home itself. If we want to know how 
this degraded Western civilization of godless 
sense gratification has spread so far, so fast, 
look no further than the television. 

Another popular theory is that teenagers are 
less likely to rebel if given freedom, at least up 
to a point. This untruth is very dangerous be- 
cause of the genuine truth in it. Teenagers 
have a great need for real, adult responsibility 
and duty. This helps them painlessly build a 
healthy, spiritual identity. However, they can- 
not handle freedom regarding moral or 
behaviour al decisions. Their lack of 
experience, low self-esteem, and susceptibility 
to peer pressure make them easy prey for 
wrong decisions that may hurt them for the 
rest of their life, and that they may deeply 
regret once they fully mature. 

Modern society gives adolescents just the 
opposite ! Teenagers can quite acceptably have 
no adult responsibility outside of school until 
they are twenty-one or twenty- two. Yet, they 



often have full moral freedom at age thirteen. 
We dont want to imitate such insanity in our 
Krsna conscious society. 

One of the most insidious arguments is that 
teenagers almost have to rebel — that it is nat' 
ural. This is ridiculous. Before the industrial 
revolution, it was much more common for a 
boy to follow his father's occupation, living 
near his father's home. Girls went from obe- 
dience to the father to obedience to the 
husband. Of course, there has always been 
some teenage drunks, criminals, and unwed 
mothers. Some came from "good homes." But 
this is by no means the rule. 

Of course, it is true, as was the case with 
Ajamila, that Krsna conscious training in 
youth is never lost. Rebellious children will 
return to Krsna consciousness, even if in 
another life. Ultimately we must do the best 
we can, and leave the result up to Krsna. But 
the argument that rebellion is unavoidable 
isn't exactly like that. It makes light of 
adolescent sinful activity, and makes little 
arrangement to check it. 

Such a mentality actually comes from a non- 
repentant attitude of the adult. He has not 
really admitted that his teenage sinful activity 
was wrong. If we are completely convinced 
that breaking of Krsna's laws causes much 
suffering, that our sinful life before being 
saved by Prabhupada has hurt us materially 
and spiritually, we will not so lightly overlook 
it in our children. Such a parent inwardly 
feels that there is some pleasure or knowledge 
in sinful life. In this way we may inadvertently 
imitate the materialist who, "enjoys sex and 
produces children who in their turn marry and 
produce grandchildren. His only enjoyment is 
in increasing the number of sex enjoyers." 
(Bhagavatam 4.27.9 purport) 

Why do teenagers rebel? First, parents and 
teachers may not have provided the strong 
control, guidance, and loving friendship, espe- 
cially in the early years of adolescence that the 
child needed until he became secure in his 
identity. These are the permissive and/or neg- 
lectful authorities. He may therefore just be 
influenced by bad association. Second, the 



parents' control may have been such that the 
child couldn't express his growing intelligence 
and ability in a constructive way. These are 
authoritarian authorities. Third, and very 
common in the modern West, parents and 
teachers may have combined these two prob- 
lems. The child lacked the moral restrictions 
and loving adult guidance and he was pre- 
vented or discouraged from making a 
meaningful contribution to his family and 
society. 

Another significant cause of teenage rebellion, 
even when the relationship between the child 
and his parents/teachers is ideal, is hypocrisy. 
Adolescents have an adult way of thinking 
without adult experience. They can therefore 
understand problems on an adult level, but 
tend to be very idealistic about solutions. It is 
difficult for an adolescent to accept the fact 
that the adults in his community cannot or 
will not live up to their ideals. In their 
simplistic, naive way adolescents are intolerant 
of human weakness and lack empathy for the 
struggles toward spiritual perfection that each 
individual has in his own situation. 

The obvious but impossible solution is to 
surround the teenager with only pure 
devotees. We can, however, live up to our 
philosophy as much as possible, always strive 
to make spiritual advancement, and humbly 
admit our weakness when we fail to act prop- 
erly. This humility should help the adolescent 
to realize that he, too, probably has areas in 
which he could improve, and to be more toler- 
ant of others. 

There is no excuse, however for outright 
hypocrisy. We can teach our children to 
tolerate the weakness of others, but we should 
not expect them to respect us if we are pur' 
poseful cheaters. If we say that Krsna con- 
sciousness is the most important thing in life 
but then send, our children to karmi school, 
have we shown them that we are willing to 
sacrifice our convenience for the sake of spir- 
itual life? What are we really saying is more 
important - the ease of following the local 
materialistic society or the austerity of follow- 
ing our spiritual master? The same is true for 



television/radio indulgence. If the activities of 
materialists are illusory and full of suffering, 
why are we enraptured by them, often at the 
expense of seeing the deities? 

The so-called sexual revolution of the sixties 
and seventies was a result of hypocrisy. 
Parents told their children that they should 
save sexual intercourse for marriage. One of 
the main reasons for this, materially speaking, 
is that sex is meant for producing children and 
children need a family. However, with the al- 
most universal use of contraceptives, within 
marriage, parents gave their children a, clear 
message: we think that sex for its own sake is 
good: If this is true, the children thought, and 
there are reliable contraceptive methods, why 
bother with marriage and restraint? It is im- 
portant to realize that the parents of sexually 
indulgent youth probably never told their 
children that they themselves had sex just for 
sense gratification. The fact that the parents 
had a small number of children coupled with 
the lack of a philosophy of restraint; made that 
obvious to the perceptive teenager. 

From another angle of vision, the same char- 
acteristics that cause teenagers to rebel when 
they sense hypocrisy can be advantageous. 
Youthful idealism, coupled with passionate 
exuberance, can be a powerful force for 
positive change. We want adolescents who 
can channel their quest for perfection into a 
good cause in a reasonable way. 

In conclusion, we need to deal with our 
teenaged devotees with love, understanding, 
friendship and humor. Hopefully as our 
movement progresses and stabilizes, we will 
find an increasing satisfaction in these valuable 
young devotees. 

When we train our adolescents with mean- 
ingful, adult-level work and engagement in 
lofty spiritual pursuits for the upliftment of the 
world, the result is quite exciting. After work- 
ing with teenagers such as these, we can easily 
understand how formerly a family counted its 
wealth by the number of children. 



Resources 



Academic Aims 



rl ow to Talk so Kids Will Listen and How to 
Listen so Kids Will Talk is useful as a general 
guide when working with children or adoles- 
cents. This is clear and practical psychology. 

Unfortunately, most literature about teenagers, 
even when written by "religious" people, is full 
of glorification of material life. These books 
are therefore suggested with much reservation: 
All Grown Up and No Place to Go, David 
Elkind, Addison Wesley. Elkind describes the 
mental and physical changes of adolescence 
with suggestions for providing a smooth 
transition to adulthood. 

Preparing for Adolescence, Dr: James Dobson. 
Here are many practical ideas for helping the 
teenager deal with moral and emotional issues. 
This book clearly shows how schools can help 
or hurt the adolescent. 

Ten Mistakes Parents Make With Teenagers 
and How to Avoid Them, Jay Kesler, Wol- 
gemuth and Hyatt Publishers. Kesler' deals 
with everyday situations and gives mostly ex- 
cellent advice on how to create a relationship 
between adolescents and parents/teachers that 
is balanced between control and respect. 

Adolescence, John W. Santrock, Wm. C. 
Brown Publishers. This hefty textbook covers 
all aspects of adolescent psychology and 
behavior . It discusses various theories about 
adolescent intellectual/ emotional/social 
development. It examines how the experience 
of adolescence is modified by the individual's 
society, family structure and relationships, 
economic status, and other factors. There is a 
chapter specifically devoted to schools. 



JVlost Western high schools divide their ed- 
ucational program into "vocational" and "col- 
lege preparatory". The vocational students 
learn some very basic language, mathematics, 
and social studies (usually their nation's 
history and/or system of government). The 
concentration, however, is on practical skills. 
It is ironic, however, that such skills are taught 
at great expense in an artificial classroom. 
These students then graduate without 
experience in their chosen field. The 
preparatory students have an intense study of 
academic subjects to enable them to go to 
college. These students often question the 
practicality and relevance of their instruction. 

Our dilemma is how to follow Prabhupada's 
instructions within the Western system. Why 
within the system? Until and unless we have 
our own society, we must prepare our children 
to work as the present adults in ISKCON. We 
cannot expect them, on their own, to establish 
a radically different way of living and inter- 
acting. The Amish, for example, have large, 
established communities. They can, in Amer- 
ica, take exception to the compulsory atten- 
dance laws and formally educate their children 
only up to age fourteen. The teenagers then 
work under the direction of the adults to learn 
a practical trade. 

They do, of course, have some problems with 
their teenagers, because their philosophy is 
very narrow and intolerant. It is also 
unreasonable. Still, three-quarters of their 
children are satisfied to live a very simple life 
surrounded by the industrial age. 

Some devotees would like to have only a Vedic 
system of education and vocational training 
for teenagers. We need to seriously consider 
our children's future before acting rashly. We 
also need to take the adolescent's feelings into 
consideration. Does he want to go and start 
his own varnasrama community while the rest 
of the local adult community continues to 
preach in the city? Does he want his options 
for devotional service curtailed? 



A very honest view of our current ISKCON 
situation forms the basis for our vision of aca- 
demic aims. We are not trying to serve two 
masters - we want to serve only Krsna, using 
our inteUigence and present situation. 

All adolescent devotees should learn to listen, 
speak, read and write clearly and effectively. 
They should be able to execute all basic 
mathematical computations, and know how to 
solve everyday mathematics problems. They 
should have a working knowledge of basic nat- 
ural laws governing simple machines; weather, 
etc. They need to be familiar with the work- 
ings of their local and national government, so 
to understand how to preach in their area. 
They need to know common facts so as to 
understand the allusions of their culture. In 
other words, if someone refers to Stalin or 
Abraham Lincoln, or the French Revolution, 
our students should know what they are 
talking about. The same is true, perhaps to a 
lesser extent, for famous quotes that imply a 
larger knowledge of the context from which 
they are taken. Our students must know how 
to think logically and clearly. Do these goals 
seem too academic for the "vocational" 
student? If we want a student in school, 
rather than doing practical service, we must 
be willing to teach him the basics. The more 
academically inclined student can, of course, 
go beyond these simple aims. 

In our "formal classroom" section of this 
chapter, we detail specific goals for each sub- 
ject area, academic and vocational. Each 
temple will be able to offer courses based on 
the expertise of local devotees, as well as a 
wide range through correspondence. It is im- 
portant to establish written goals for every 
projected course. 



Preparing for College 

W e would like to address here the issue of 
college. Many, many devotee parents want 
their child to have the option of a college edu' 



cation, even if they prefer that he not attend 
college. They feel that he will be better pre- 
pared for varieties of service with this possi- 
bility. Most ISKCON students, leaders, and 
educators share this view. At the same time 
we really don't want any of our students living 
in a dormitory with sinful materialists: Nor do 
we want them to spend hours in classrooms 
with atheistic and degraded teachers. There 
are solutions. 

First, we must make sure that qualified stu- 
dents have the academic background neces- 
sary. This varies from country to country. A 
sample of graduation requirements is given in 
our "formal classroom section". Students need 
to take the college entrance examinations 
required in their area. In America, the SAT is 
essential. Some colleges require the ACT as 
well. These tests can be taken at a local public 
school. Parents inform the school that they 
live in the district and want their children to 
take the test. 

These tests are given when the students are 
seventeen or eighteen, beyond the compulsory 
attendance age. Students are therefore not 
required to attend the public school to qualify 
for test-taking. If 

a student graduates from an ISKCON high 
school program before age sixteen, there may 
be a problem. Parents or teachers in such a 
situation can contact a local favorable private 
school, or a local home schooling 
organization. We are not familiar with the 
process for taking these exams in other 
countries. 

If a student does well on these tests and has a 
good record of achievement in school, he can 
now apply to a college. There are several 
choices for devotees. 

1. The student starts by taking courses of 

a local community college while learning 
practical devotional skills from adult devotees. 
Or he can take accredited correspondence 
courses on the college level. Some of these 
course credits can immediately transfer to "an 
accredited college. For the others, he takes the 
CLEP test (College Level Examination 
Program) in that subject area. By the time the 



student is twenty or twenty-one, he has accu- 
mulated college credit and practical experience 
with very limited contact with materialists. He 
can now apply for an independent adult 
degree program. He may be able to get credit 
for his work in Krsna consciousness in 
addition to his formal learning. In such an 
independent program he generally has to 
attend few or no classes on a formal campus. 
All courses can be taken through 
correspondence or individual learning con- 
tract. In this way he can achieve the desired 
degree without sacrificing his sadhana or his 
association. We should note that such 
programs are possible in virtually any part of 
the world. 

2. The student may choose to take a 
complete break from studies and concentrate 
on learning a vocation - from preaching and 
pujari work to farming. After a few years or, 
many, he can take up college as an 
independent adult student. He will most 
likely be able to get college credit for his work 
by assembling a "portfolio". This independent 
work, again, can be done off campus, with 
devotees. 

3. The student may choose to fully attend 
a local college while living in the association of 
devotees and attending the devotional 
program. Such a student should have a firm, 
clear, goal for his program of study. 

4. Students may be able to do college- 
level work without a degree by training in 
practical experience. For example, a student 
whose parent or asrama teacher is expert in 
animal care could learn enough to become a 
veterinary assistant, or work with ecological 
research. I have met teenagers in such a situa- 
tion. We should note, however, that as long as 
the modern technological society exists, it will 
at some point demand academic credentials 
from some of its members. Students who want 
to work within Western society, as devotees, 
but who don't want to play the "game" of col- 
lege degrees, may find that they need them 
sooner or later. 



5. A student could go from high school 

directly into his service without thought of 
college. We should note here that one can get 
a high school diploma that will not allow him 
to immediately enter college. (He would have 
to take additional courses at, for example, a 
junior college.) If we give a student a college 
preparatory diploma he can apply for admis- 
sion to college at any time in the future. 



Resources 

For basic academic guidelines (in America- 
in other countries contact your local 
government office): 

"SCA Guidelines" pamphlet subtitled, 
"Speaking and Listening Competencies for 
High School Graduates" from Speech Com- 
munication Association, 3101 Backlick Road, 
Suite E, Annan dale, VA 22003 

"Typical Course of Study" booklet from World 
Book, Inc. Merchandise Mart Plaza, Chicago, 
Illinois 60634 

For alternatives to a traditional college educa- 
tion (anywhere in the world): 

Bear's Guide to Non-Traditional College 
Degrees and College Degrees by Mail, 
Ten-Speed Press, P.O. Box 7070, Berkeley, CA 
94707. (They will also provide personal 
counseling services for a very small fee.) 

It would be wise to narrow down one's college 
choices by using this book, along with 
guidebooks such as Lovejoy's that are available 
in any library. Then the prospective student 
needs to talk to the admissions staff of the 
colleges in which he is interested. 

For SAT information: 

College Board ATP, P.O. Box 6200, Princeton, 
N.J. 08341-6200, (609)771-7600; (413)634- 
1200 



Some excellent books to help students prepare 
for the SAT are available from John Holt's 
Book and Music Store, 2269 Massachusetts 
Ave., Cambridge, MA 02140; (617)864-3100. 

The books we suggest are: 

Cracking the System, Standing up to the SAT, 

and Ten SA T's 

For ACT information: 

ACT Registration Department, P.O. Box 414, 

Iowa City, Iowa, 32243; (319)337-1270 



Possible Programs 



Correspondence 

V-i orrespondence school essentially means 
that the teacher is at a distance. The job of the 
adult parent or teacher who lives with the stu- 
dent becomes that of supervisor. This type of 
program is very useful when there is no 
organize d educational program for teenagers, 
the parent or teacher feels himself unqualified 
in the subject matter, or the homeschooling 
parent doesn't have the time for intense in- 
volvement in the student's education. 

The drawback of correspondence is that the 
student is, to some degree, learning from a 
non-devotee. We must, therefore, carefully 
choose correspondence programs. Adults in 
charge must look over the material and take 
the time to explain anything troublesome. 

Most correspondence courses don't require 
that students take every course offered in 
order to graduate. Some programs (such as 
Alpha Omega and Home Study International) 
will allow the parents to substitute their own 
religion course, rather than using their Bible 
program. If devotee teachers or parents feel 
that a program is basically sound, they can 
usually negotiate with the organization to 



achieve the flexibility that will make the 
program acceptable. 

Some students who are otherwise enrolled in a 
local formal program, or a program of 
apprenticeship, may want to take a few 
courses by correspondence. This can be very 
useful when the student has strong interests 
that cannot be met by the local devotee 
community. Of course, such a student would 
not be "enrolled" or receive a degree from the 
institution. 

Many English-medium high school courses are 
available through correspondence. Some offer 
accredited degrees, but all would enable a 
student to enter college, if desired. Most of 
these courses are available in any part of the 
world. We are not specifically aware of corre- 
spondence courses in languages other than 
English, but feel confident that many such 
courses exist. Devotees outside of North 
America can contact homeschooling organiza- 
tions, local government-run schools, and local 
government officials. 



Resources 

J. he Big Books of Home Learning, Mary 
Pride, Crossway Publishers 

Some correspondence programs available in 
English (not all have been thoroughly per- 
sonally reviewed. We present these as possible 
candidates for devotee's education, and to give 
the reader some idea of the possibilities): 



Provide 
Courses: 



Complete Correspondence 



• A Beka Video School and/or A Beka Cor- 
respondence School, P.O. box 18000, 
Pensacola, EL 32523, 904-478-8933 - 
grades K - 12 

Yes, this is expensive! This is very, very for- 
mal with a fairly strong Christian orientation. 
It is something like having a school come to 



your home, as the parent does httle real 
"teaching". 

The system for elementary school is that, 
about every two weeks, they will send you ten 
video tapes! They simply tape their school and 
then send it to you. In addition, you purchase 
the corresponding books. This program is ex- 
tremely formal and regimented. 

Starting in seventh grade, in addition to the 
"full program" described above, separate 
courses are available so, for example, you 
could purchase a video to teach a high school 
subject with which you are unfamiliar. 

• American School, 850 E. 58th St., Chicago, 
IL 60937, 312-947-3300— grades 9-12 

This is a very inexpensive way to get an ac- 
credited high school diploma. This course 
caters mainly to adults who did not complete 
high school. Students of normal high school 
age need to be motivated. The parents need to 
provide general supervision, not teaching. 
Most of the materials will be similar to that 
used in public, government schools. The 
program is formal and entirely textbook-based. 
Even science courses that generally require lab 
work can be taken as a theoretical only (no 
lab) course. 

The emphasis here is practical. Therefore, the 
materials are not as concerned with in- 
doctrination as the typical public school fare. 
However, expect some objectionable material, 
particularly regarding evolution. 

If you would like your child to get a high 
school diploma with this school, it is 
important that you enroll them for the full 
four years or make sure that whatever work 
they do before enrolling is with a fully 
accredited institution. 

The American School will not accept work 
done at home after eighth grade. 

It is possible for a motivated student to finish 
high school fairly quickly with this program. 



• Basic Education, P.O. Box 610589, D/FW 
Airport, TX, 75261-0589, 800-275-2289- 
grades 1-12, some college 

This program is structured physically the same 
as Christian Light and Alpha Omega. That is, 
each subject for each grade level is divided 
into twelve booklets so that a student can start 
in different places for each subject. There is a 
placement test, and a particular student can 
start in the beginning of sixth grade English, 
middle of seventh grade math, and end of fifth 
grade social studies, for example. 

The texts are designed to be entirely self-in- 
structional, with the students correcting their 
own work. Parents can buy the materials and 
keep their own records, or enroll in Living 
Heritage Academy which provides a moderate 
amount of services, such as record keeping. 
Parents will have to do a bare minimum of ac- 
tual teaching after the child learns basic read- 
ing and writing. 

The main criticism of Basic Education is that is 
it mostly memorization. The courses do seem 
to be moderately challenging, and most of the 
material is interesting. They do not, however, 
encourage much creativity, the element 
sacrificed to achieve self-instruction. Learning 
is entirely formal and textbook-based, 
although students can progress at their own 
pace. 

Basic Education now offers two computer 
aided curriculums that are coordinated with 
their texts. The program for IBM compatibles 
seems very exciting, as it provides more inter- 
action than the texts alone, add gives students 
training in computers, as well. 

There are two types of curriculum offered by 
Basic Education: the colored PACES for slower 
learners, and black and white self-pats for 
average to above-average students. In both 
these curriculums, the academics in the early 
grades goes very slowly, and students will be 
slightly "behind" those on most other 
programs. However, students not only "catch 
up" in the later grades, but often excel, if only 
using these materials. 



Devotees who feel unable to teach have ex- 
pressed satisfaction with the program. It is 
also used by some ISKCON schools. Some 
devotee schools use a particular course, 
especially at the high school level, if a student 
has an interest in a subject for which there is 
no teacher. 

Ironically, it is the success of this program in 
meeting its own goals that make it unsuitable 
for many devotees. There is no separate Bible 
course, and fundamental Protestant Christian- 
ity is literally woven into almost every 
sentence of every book. While at first, 
devotees find that they can apply the sectarian 
concepts to Krsna consciousness, the students 
and teachers generally tire of the constant 
stream of dogma. This is often a serious 
objection to the program in general. 

• Christian Liberty Academy, 203 E. Camp 
McDonald Rd., Prospect Heights, IL 
60070, 312-259-8736 

• Christian Light, 1066 Chicago Ave., P.O. 
Box 1126, Harrisburg, VA, 22801-1126, 
703434-0768; and Alpha Omega, P.O. Box 
3133, Tempe, AZ, 83281, 800-622-3070— 
grades 112 

These are practically the same course. The 
work is mostly self-instructional, but is 
creative and challenging. The basis is 
Christian, but the bulk of religious instruction 
is in a separate Bible course, which can be 
eliminated. The overall approach is fairly 
formal, but the partially programmed texts 
allow greater learning and flexibility than a 
"traditional" textbook. The science course is 
particularly good, emphasizing discovery and 
hands on learning. Science kits that correlate 
with the texts are available. There may be 
some difficulty with the social studies courses 
in the upper grades, where the focus is on the 
history of a particular Christian sect, 
particularly with the Christian Light version. 
The English series from either publisher is one 
of the best available from a correspondence 
course. The math is good, although some 
students find the high school level confusing. 



Their diagnostic test allows you to place a 
student exactly at the academic level that 
corresponds to his knowledge and skills. 
Additionally, each subject for each grade is 
divided into twelve parts, with a separate 
booklet for each part. Therefore, a student can 
start at the middle of fifth grade math, near the 
end of seventh grade English, and the 
beginning of third grade science. Students 
also can progress at their own pace. 

Christian Light offers three options for 
enrollment, from just buying whatever books 
you want to counseling and record keeping. 
Alpha Omega just sells their texts (and many, 
many related educational supplies.). Summit 
Christian Academy offers record keeping, test 
grading, and other services using their 
materials. The Sycamore Tree can also assist 
parents with Alpha Omega. 

• Home Study International, 6940 Carroll 
Ave., Takoma Park, MD 20912, 202-722- 
6370, 800-394-4769— preschool— grade 
12 and some college 

Run by the Seventh Day Adventists, this is the 
only fully accredited home school program 
that has a religious orientation. And, the doc- 
trine includes vegetarianism, no sex outside of 
marriage, no intoxication including caffeine, 
and no gambling. Most of the secular dogma 
is in a separate Bible course, which is optional. 
Additionally, the social studies courses teach 
"regular" history, rather than Adventist his- 
tory. 

From kindergarten through sixth grade, 
parents can enroll their child in the complete 
course, or choose individual subjects. The 
parent is expected to do a great deal of teach- 
ing from kindergarten through grade six, simi- 
lar to that which would be required in a 
school. The manuals are complete, explicit, 
and easy to use. 

Some of the materials, such as early reading 
and grades 3-6 math, are acceptable but not 
outstanding. Overall, however, particularly 



with texts they have developed themselves, 
this is academically superior. 
Starting in seventh grade and through college 
level, students must enroll for the complete 
course. Whereas many home school providers 
ask that the student or parent correct daily 
work. Home Study International has the 
student turn in all work to be corrected by 
their teachers. At the high school and junior 
high levels, the texts are self-instructional. 
Therefore, the parent only has to make sure 
that the student is following a schedule and 
sending in work. 

This program is very formal and academically 
challenging. They will, however, allow some 
room for individual requests. For example, if 
you would like to use a different math book, 
you may write an explanation to the director 
of the high school program, who will consider 
your request. They will accept transcripts 
from non-accredited schools, even at the high 
school level, but each case is judged 
individually. You could probably enrolU your 
child for the last two years of high school, or 
even just the last year, as long as you had 
complete and accurate records, and preferably 
test scores such as the PSAT and an achieve- 
ment test. 

As one can imagine, this program is expensive: 
There is a small enrollment fee, and then each 
course is costly, over two hundred dollars at 
the high school level, for example. Books and 
supplies are additional. Their book prices are 
high, but you can purchase the same texts 
elsewhere. At the upper grade levels, this is 
certainly ideal for a family who can afford it, is 
very interested in an accredited high school 
diploma, and is not able to "teach". For 
elementary students, this program gives the 
parents a great deal of help and guidance, with 
philosophically and academically superior 
materials. 

• University of Nebraska Division of 
Continuing Studies, Nebraska Centre for 
Continuing Education, 33rd and Holdrege, 
Lincoln, NE 68583, 402-472-1926— grades 
9-12 and college 



This is like getting the best public school at 
home. The material is academically challeng- 
ing, with little or no busy work. Students can 
purchase a particular course, but for an ac 
credited high school diploma, one has to 
enroll in the full program. No substitutions 
are allowed. The program will accept 
transcripts from non-accredited schools, on 
condition that the student passes an ITD test. 

The courses are self-instructional, with all 
work sent to the school. This program is used 
by high school students who compete in the 
Olympics, and by children of diplomats. The 
material and texts, of high academic quality, 
are secular and will contain objectionable 
material, such as evolution. 

Students can progress at their own pace, and, 
as this program is part of a university, 
advanced students often take college courses 
(for credit) in their senior year. There are 
also, independent study courses offered at the 
university level, so this might be ideal for a 
high school student who wishes to continue 
his education in the same way. 

The program is, of course, expensive. It is not 
unreasonable,' however, for 'the services 
offered. Books and materials are extra, but all' 
supplies (including science equipment) can be 
purchased directly from the school. 

• Summit Christian. Academy, Suite 100, 
13789 Noel Road, Dallas Texas, 75240, 
800362-9180 

Provide Courses Uniquely Designed for 
Your. Particular Needs: 

• Clonlara Home Based Education Program, 
1289 Jewett St., Ann Arbor, MI 48104, 
313769-4515 

• Corvallis Open School, 960 S.W. Jefferson' 
Ave., Corvallis OR 97333 

• Sycamore Tree, 1548-D Adams Ave., Costa 
Mesa, CA 92626, 714-650-4466— grades 
K— 12 



This is run by a Seventh Day Adventist family. 
For a very small fee, which is refundable and 
charged per family rather than per child, they 
will give you general advice, record keeping, 
and testing. They offer a range of curriculum, 
including Alpha Omega and some materials 
recommended by Hewitt Research such as 
"Math it". 

This program is ideal for those who have little 
money and a fairly good idea of what they 
want. Depending on the curriculum materials 
chosen, the amount of teaching the parent will 
do will vary. However, the parents are de- 
finitely taking most of the responsibility. 

The Sycamore Tree publishes a catalogue of 
educational materials, including a vegetarian 
version of "Math Mouse". All these can be 
purchased separately whether or not you are 
enrolled. Their prices for individual books is 
sometimes a little high. 

• Hewitt Research Foundation, 2103 B. 
Street, P.O. Box 9, Washougal, WA 98671- 
0009, 206833-8708, 206-833-8341— 
grades K — 12 

For those who favor informal education, have 
a fairly solid idea of what and how they want 
to teach, but want some help, this is ideal. 
You can design your own curriculum with 
their help, and teach in your own way. 
Students must keep a record of their activities 
and send in a sample of their work four times 
a year. The company is Christian, but is glad 
to evaluate work on Bhakti- shastri or other 
Vedic programs. (As far as I know, this is 
unique. Other companies will allow you to 
have your own religion course, but I don't 
think you can send them tests, etc.) A teacher 
is available by an 800 number, and they keep 
records and arrange for testing. 

I do not believe this is accredited, although 
other high schools and most colleges accept 
their students. This is not a good program for 
unmotivated or disorganize d students, nor for 
parents who want little or nothing to do with 
the teaching. It is also not necessarily useful 
for kindergarten and first grade, as they do not 



believe in formal academic education at this 
level. 

This is probably the only program that has 
special courses for academically gifted stu- 
dents, learning disabled children, and even 
handicapped children. Children are also eval- 
uated as to their individual learning styles. 
The course designed by Hewett Research is 
therefore "tailor-made". 

Many (or most) of the textbooks and supplies 
they recommend (you can also use materials of 
your choice, though they must be approved) 
are of excellent quality. They favor materials 
that help the child to think and understand, 
rather than rote memorize. Most of their texts 
can be purchased separately whether or not 
you enroll. 

Many devotees, especially those with students 
who have had some previous school ex- 
perience, are very happy with Hewitt. 

Please note: There are other correspondence 
schools, such as Calvert, for below high school 
work. The schools listed above either include 
high school, or are exclusively on the high 
school level. 

Provide Correspondence Courses in 
Specific Subjects: 

Please refer to the Big Books of Home Learning 
for lists and descriptions of many, many 
programs. 

National Home Study Council's "There's a 
School in Your Mailbox", ($3.00 in 1983), 
1601 18th St., N.W., Washington, DC 20009, 
202234-3100. They also have a free brochure 
of their current "NHSC Directory of 
Accredited Home Study Schools". 



Formal Classroom 



i o have a formal program for adolescents, do 
we need to have a separate teacher, building, 
et al? Maybe, if your school is large with 



many adolescents. But, a small school can 
simultaneously teach teenagers with younger 
students. Parents can certainly do it at home. 

There are several options. First, parents or 
teachers can choose a programmed or mastery 
learning curriculum. With these, the teacher 
is essentially "in the book". Such courses form 
the basis for many correspondence schools. 
The difference here is that the adult present 
decides what material to present, and takes full 
responsibility for testing, grading, and record- 
keeping. This option may be the only rea- 
sonable choice for a new teacher. It is possible 
to teach a completely Individualized course of 
study to students on many different levels 
without using such materials, but some teach- 
ers in that situation may consider the 
"programmed" approach less of a strain. Such 
courses are usually Christian and include Basic 
Education, Alpha Omega, and Christian Light. 

Second, teachers with a multilevel and/or 
Individualized program that includes high 
school students can use an eclectic combina- 
tion of concept and programmed philosophies. 
This is fully outlined in the "Scope and 
Sequence, Multilevel" Section. Please be aware 
that some courses require a discussion class 
with close to the full attention of the teacher. 
Teenagers really thrive on this attention to 
their unique academic and emotional needs. 
This can still be done in a multilevel classroom 
by scheduling activities for the other students 
during this time that don't require much 
teacher intervention. 

Schools that have enough students and 
teachers for a whole classroom structure can 
use the formal curriculum outlined in Chapter 
14, "Course Overview Level Four". A parent 
with one or two teenagers could also follow 
such a program. 



Informal Education 

W e should start by strongly stating that for- 
mal/informal learning doesn't have to be an 



"all or nothing" problem. Many devotee ado- 
lescents; will easily be able to complete the 
minimally required (for their country) high 
school requirements with plenty of time to 
spare; even considering a full morning 
program. This time should be set aside for 
"unstructured activities". 

For example, a fourteen-year-old boy attends 
the full morning program with his parent/ 
teacher. He then has formal classes until LOO 
p.m. After lunch, six hours remain in the day. 
The student needs perhaps an hour of that 
time to take care of bodily maintenance, or to 
finish his rounds. Independent or home work 
that is prescribed by his formal academic 
schedule may take another one or two hours. 
That still leaves three hours per day. In addi- 
tion, schools generally have one or two days 
"off" per week. Some of that time the students 
use for "chores" around the asrama or home, 
such as laundry or cleaning. He may need 
some time for homework. But many hours re- 
main. 

What can he do with this time? We can allow 
him to "do as he likes" but that is almost 
guaranteed to produce trouble. Why not allow 
him "freedom" to learn and understand some 
useful service? For example, suppose this 
boy's father runs a business. The boy can have 
scheduled time to assist his father with the 
business. He will then learn various office 
and/or business procedures. After this-time, 
say an hour, he can have time to develop his 
interests: gardening; computer programming, 
music. His parents, teachers and the adults in 
the community can ask him to complete pro- 
jects that are related to his interests and which 
require him to learn various skills. However, 
there is no "formal" classroom or learning ex- 
perience, as such. 

Suppose this boy is attracted to preaching. He 
can go with an adult to school preaching 
engagements, home programs and on book 
distribution. He could assist the life member- 
ship director when he visits members. Gradu- 
ally he could give lectures himself. 



If no one in the community is engaged in 
service that interests this boy, we can either 
insist that he learn some practical skill anyway 
or have him choose a practical correspondence 
program for his "spare time". 

The main point of the above programs is that 
they are essentially "student directed". The 
boy should work as much as possible at what 
interests him, and at his own pace. He may 
choose to do much independent study on, for 
example, airplanes and flight. Perhaps he then 
works on models and eventually signs up for a 
training program at the local airport. 

Should such students be paid for any practical 
work they do? This really depends on the 
community and the individuals. Generally, if 
he is doing work that would normally generate 
pay for an adult, he should receive some com- 
pensation. However, minor children don't le- 
gally have complete say over the spending of 
their personal money and can even be obli- 
gated to turn it over to their parents. 

Make sure that the student has engagements 
that are actually important and needed. This 
will give him a genuine education and greatly 
assist in the task of building a positive spiritual 
identity. 

Now, what about the student who has no 
formal education during adolescence? Is it 
possible to have a completely informal educa- 
tion approach? The answer is definitely "Yes, 
if..". I have met many "informally taught" 
teenagers and young adults who were very 
satisfied with their arrangement. But we must 
consider several factors. 

First, this is a decision for the parents and the 
student. No school administrator or teacher 
should push a child out of an academic 
program. The parents and student must 
genuinely feel that a completely informal 
program is advantageous over the standard ap- 
proach. 

Second, the student must have enough mo- 
tivation and desire to learn in at least one 
specific area for such a program to succeed. 



An apathetic student will probably be better 
off in a program that is structured for him by 
an adult, consisting of standard academic fare. 
Give him a taste for various occupations after 
school, and put him on an informal education 
program when he shows personal interest and 
drive. 

Third, and perhaps most important, there 
must be enough opportunities for the student 
to be fully engaged in useful work. This is not 
necessarily difficult. Motivated devotees can 
find or create opportunity. We don't want, 
under any condition, adolescents who have 
much unsupervised time without engagement. 
That is a recipe for disaster. 

The problem of un-schooling exists in the 
cities of industrialized nations. The male 
devotees may "go to work" or work in ways 
that don't easily lend themselves to the 
assistance of a fifteen-year-old boy. If the 
women are just cooking, cleaning, and taking 
care of children, adolescent girls may feel that 
they also want to learn other specific skills 
(such as weaving, embroidery, herbal healing). 

The ultimate solution to the urban, industrial 
ISKCON centre appears obvious: don't have 
teenagers there. However, there is no cause 
for such despair. We suggest that city dwellers 
interested in such a program contact their 
local home schooling organization , par- 
ticularly those that subscribe to John Holt's 
philosophy. Growing Without Schooling is a 
useful publication, and there are conferences 
to help parents who desire this type of 
training. 

One final note — if a totally informally taught 
student later wants to go to college, he may 
have difficulty. To avoid this, the student's 
activities and projects must be recorded as reg- 
ular classes with grades and credits. Some 
correspondence, or umbrella schools, such as 
Clonlara in Ann Arbor, Michigan, can greatly 
help the parents who want total informal edu- 
cation with a college option. It is possible, but 
must be carefully planned for in advance. 



Travelling with Teenagers to 

Preach 

by Laksmi Moni Devi Dasi 

For two years now I have taken my asrama of 
eight teenage girls traveUing for the month of 
July. Come to think of it, we travel a lot all 
year but mostly short one or two day programs 
to nearby temples and preaching engagements. 
In the summer, however, we all go out. 
Packing academic books and teacher, food, 
shelter and clothes into a maxi van, we head 
down the nation's highways, stopping at camp- 
grounds and temples, distributing Krsna's 
pastimes and the philosophy of Krsna 
consciousness. 

It is amazing to see these uncontrolled teenage 
minds and senses somehow unite into a 
cohesive troupe of wandering preachers. As 
the travel, these girls profoundly affect 
everyone they meet, both devotees and 
potential devotees, with their purity and 
religious intelligence. 

I think that as a teacher at home in gurukula, I 
tend to underestimate the actual spiritual 
qualities and abilities that my students have 
imbibed after endless hours of constant 
repetition of Srila Prabhupada's philosophy. 
On this excursion I get to see them through 
the eyes and minds of others who are 
experiencing them for the first time or in a 
comparative way. The input definitely 
provides a fresh vision which is often 
rewarding and enlightening. 

Many would-be or used-to-be gurukula 
personnel complain that it is a thankless task, 
at least within the immediate present but 
watching these girls preach and hearing the 
appreciation that comes from everyone that 
meets them, it is very rewarding, it tends to 
ease the feelings of fruitive urgency and 
frustrated concern for the future that plagues 
me when I deal with the girls routinely. 
Sometimes it seems hopeless because I become 
blinded by their persistent deviation from 
basic gurukula rules and regulations and when 



others tell me that they are well behaved, 
genteel and generally different from their 
materialistic contemporaries, it is very 
encouraging. 

Aside from the benefits for me as a teacher, the 
girls find it a wondrous adventure in Krsna's 
service which they remember all year and 
anticipate 223 days in advance, it comes in 
second only to Srila Prabhupada's marathon in 
December. They ain great conviction in the 
philosophy of Krsna consciousness as they see 
first-hand what the material world is like and 
that we aren't just painting a false picture. 

In meeting non-devotees and talking about 
Prabhupada's books, they learn to see the 
weaknesses in other philosophies and the 
infallibility of their own. Several girls have 
pointed out to me that by seeing how strong 
Krsna consciousness is all over the United 
State and meeting other devotees, they felt 
more confident in giving their lives to 
ISKCON. 

They support themselves by their (and our) 
book distribution, stopping here and there in 
otherwise unexplored villages and towns, sari- 
clad and tilaka-adorned, to give out books and 
magazines to anyone they meet. 

They are eagerly received in all ISKCON 
centres for their plays and bhajanas which are 
performed with great care and attention - the 
product of hours of dedicated, selfless hard 
practice. They work together as best as their 
adolescence will allow, to cook, camp, shop, 
pump gas, travel, swim, play, preach and act 
together and come out with deep friendships 
and topics of conversation based on real Krsna 
consciousness experiences. 

The overall outcome is a refreshed 
determination to advance in Krsna 
consciousness. Surprisingly enough, although 
they relish the travelling experience, they also 
develop an appreciation for the regulation of 
their normal lives and comeback enthusiastic 
and ready to resume their regular gurukula 
program. 



Chapter 8 



Influence Outside the 
Classroom 



Drops of Nectar 



i he vow of brahmacarya is meant to help 

one completely abstain from sex indulgence in 
work, words and mind — at all times, under all 
circumstances, and in all places.. No one can 
perform correct yoga practice through sex 
indulgence. Brahmacarya is taught, therefore, 
from childhood, when one has no knowledge 
of sex life. Children at the age of five are sent 
to the gurukula, or the place of the spiritual 
master, and the master trains the young boys 
in the strict discipline of becoming 
brahmacaris. Without such practice, no one 
can make advancement in any yoga, whether it 
be dhyana, jnana or bhakd. 
(Bhagavad-gita As It Is, Chapter Six, Text 13- 
14, purport) 

Consequently, the whole world is in chaos. 
Actually, human civilization should be based 
on the Vedic principles. This means that in 
the beginning of life boys and girls should 
undergo penances and austerities. When they 
are grown, they should get married, live for 
some time at home and beget children. When 
the children are grown up, the man should 
leave home and search for Krsna 
consciousness. In this way one can make 
one's life perfect by going home to the 
kingdom of God. Unless one practices 
penances and austerities in his student life, he 
cannot understand the existence of God. 
Without realising Krsna, one cannot make his 
life perfect. (Srimad-Bhagavatam, 4.31.1, 
purport) 



You have a natural inclination as a teacher of 
small children, and I think that you should 
utilise it to instruct the young children of 
Hamburg in Krsna consciousness. Children 
especially are inclined to appreciate Krsna's 
pastimes, so begin by reading to them from 
Krsna book. They are not yet covered by false 
prestige and will very quickly take to tapasya 
as if it were amusing like a game! 

Just see the young brahmacaris in India. The 
Guru says do this, do that - immediately they 
do - they go out and beg all day in the hot sun 
and come back with a little rice, then take rest 
on the floor with no covering. And they are 
enjoying, it is pleasurable to them to work 
very hard. So it is very important to train 
children to endure all sorts of hardships and 
restrictions at the boyhood stage. Later, no 
one will renounce what he has accepted as the 
standard of enjoyment, to accept a standard of 
less enjoyment. So I think you should begin 
immediately holding class regularly and 
advertising for it. I understand the German 
people are very fond of kindergarten schools, 
so let them send their children to us for 
receiving the highest education. (Letter to 
Himavati, November 11, 1971) 

Prabhupada: So your wife came... (break) 
This is Indian attitude. They do not care for 
the modern, civilized way of life, wasting time 
reading some nonsense book or going to the 
bars, the cinema, talking unnecessarily. They 
do not like. Those who are old style, they do 
not. 

Gopala Krsna: No, I know many women who 
are very good cooks, I have tasted... 



Prabhupada: They have no time to waste time 
in that way. They must be in dined that "I 
must prepare something nice so that my 
husband, my children or my, all friends will be 
very pleased". That is their policy. I wanted 
that all our girls, they should be expert. And 
in America they are doing that. They should 
learn the art of cooking and prepare very nice 
foodstuffs, daily change of menu. And the 
children should be so trained up that no more 
birth. And that is life. They can produce 
hundreds of children, it doesn't matter, but 
must be responsible that "the children should 
be saved. This is the last birth, no more birth. 
I'll train the child in such a way that next life 
he's going to Krsna, back to home, back to 
Godhead". That is parent's duty. Otherwise 
they should not become parent. That is 
contraceptive: "I am not fit to train my 
children in that way, so I shall not produce 
cats and dogs". This is life. Why shall I 
produce cats and dogs? And Bhaktivinoda 
Thakura was grhastha, he produced Bhakti- 
siddhanta Sarasvati. That Is one... So in this 
way, if there is ideal institution, ideal mode of 
living, it is happy; everything is all right. That 
is grhastha. Produce Bhaktisiddhanta 

Sarasvati. My Guru Maharaja used to say that 
"if I can produce Krsnabhakta as children, 
then I'm prepared to marry and produce 
hundreds of children". (Room Conversation, 
Bombay, January 3, 1977) 

For example, a Krsna conscious boy, even if he 
is not very well educated by the university 
standard, can immediately give up all illicit sex 
life, gambling, meat-eating and intoxication, 
whereas those who are not in Krsna 
consciousness, although very highly educated, 
are often drunkards, meat-eaters, sex-mongers 
and gamblers. These are practical proofs of 
how a Krsna conscious person becomes highly 
developed in good qualities, whereas a person 
who is not in Krsna consciousness cannot do 
so. We experience that even a young boy in 
Krsna consciousness is unattached to cinemas, 
nightclubs, naked dance shows, restaurants, 
liquor shops, etc. He becomes completely 
freed. He saves his valuable time from being 
extravagantly spent in the way of smoking, 
drinking, attending the theatre and dancing. 



(Nectar of Devotion, Chapter One) 

Just like our students, Krsna conscious person; 
if he is invited, "Come on, there is a nice 
picture in the cinema", no. He'll never go. 
He'll never go. (chuckles) Because he has 
become hariisa. He is not a crow, that he'll go 
such places. Why? What is there? So harhsa, 
here it is said, tad vayasam tirtham usanti 
manasah. They reject, reject. Usanti manasah 
na yatra harhsa niramanty usik ksayah. There 
was an incidence in my life. I was, of course, 
at that time householder. So one my friend, he 
was going to cinema with his family, and he 
saw me. I was in the street, and he 
immediately stopped his car and he asked me 
that "You come. We are going to cinema". So 
I refused, that "if you give me one thousand 
dollars, still I shall not go to cinema" So he 
dragged me. He took me to the cinema house, 
but I never entered. I came back. You see? 
Because it was detestful. (Prabhupada's 
Lectures, Srimad-Bhagavatam, ]une 6, 1969) 

Similarly, if a brahmacari is taught from child- 
hood, from boyhood address all woman as 
"mother," he cannot see otherwise. "S(he) is 
my mother." I remember, it is an example. 
Long ago, say, in 1923, long ago, so we were 
in a cinema house. 

So my eldest son, as soon as he would see one 
woman in the picture, "Here is another 
mother! Here is another mother!" (laughter) 
he would cry. Because a small child, he does 
not know any woman except mother. He 
knows everyone as "my mother". So if we 
train from the childhood that "You should 
treat all woman as mother" then where is the 
question of anomalies? No. There is no 
question. (Prabhupada's Lectures, Srimad- 
Bhagavatam, September 18, 1972) 

The materialistic persons, they are simply busy 
for satisfying the senses. Go to the hotel; 
satisfy the tongue. Go to the cinema; hear the 
cinema song, see nice girls, and so on, so on. 
But these devotees, they are not interested at 
all. The cinema is here, a few steps away, but 
you will never see a student or a disciple of 
Krsna consciousness will go to that nonsense 



place. Practical you can see. Why it has 
become possible? It is practical. The more 
you engage yourself in devotional service, the 
more you will forget your sense gratification 
process. 

And as soon as you become completely 
detestful for sense gratification, then you are 
liberated person, fit for going back to home, 
back to Godhead: (Prabhupada's Lectures, 
Srimad-Bhagavatam, November 26, 1974) 

Prabhupada: In India these things are 
entering: dog, television. And cigarette, wine, 
has already entered. 

Bahulasva: This is the degradation, (break) 
Prabhupada: Ah, yes. 

Bahulasva: So much sex, everything you 
watch. 

Prabhupada: And not only that, horrible 
scene. 

Bahulasva: Yes. 

Prabhupada: Killing and like that. 
Dharmadyaksa: They sit hypnotised. They 
say we are becoming hypnotised by chanting, 
but actually they are hypnotised by this TV 
set. 

Prabhupada: No, no, that I have already ex- 
plained. We must be hypnotised. If we do not 
become hypnotised by Krsna, then we must be 
hypnotised by this television. (Morning Walk, 
Los Angeles, June 26, 1973) 

Only attention engaged in the service of the 
Lord, especially in dressing and decorating the 
temple, accompanied by musical kirtana and 
spiritual instructions from scriptures, can save 
the common man from the hellish cinema 
attractions and rubbish sex-songs broadcast 
everywhere by radios. (Srimad-Bhagavatam, 
23.22, purport) 

Prabhupada: So people were inclined to send 
their children to gurukula. Now they are 
inclined to send their children to cinema, this, 
that... A difficult task to institute. (Room 
Conversation, Vrndavana, June 24, 1977) 

According to the Vedanta-sutras, the Supreme 
Lord is the author of all revealed scriptures, 
and all revealed scriptures are for knowing the 



Supreme Lord. Veda means knowledge that 
leads to the Lord. The Vedas are made just to 
revive the forgotten consciousness of the 
conditioned souls, and any literature not 
meant for reviving God consciousness is 
rejected at once by the narayana-para devotees. 
Such deluding books of knowledge, not having 
Narayana as their aim, are not at all 
knowledge, but are the playgrounds for crows 
who are interested in the rejected refuse of the 
world. Any book of knowledge (science or 
art) must lead to the knowledge of Narayana; 
otherwise it must be rejected. (Srimad- 
Bhagavatam, 2.5.15, purport) 

Any literature that has no connection with 
God is just like a place where crows take 
enjoyment. Where do crows enjoy? In a filthy 
place. But white swans take pleasure in nice 
clear waters surrounded by gardens. 
(Teachings of Queen Kunti, Chapter Sixteen) 

The king or the executive head of a state, the 
father and the school teacher are all 
considered to be natural leaders of the 
innocent people in general. All such natural 
leaders have a great responsibility to their 
dependents; therefore they must be conversant 
with standard books of moral and spiritual 
codes. (Bhagavad-gita As It Is, Chapter Three, 
Text 22) 

Interviewer: What is the purpose of the robes 
and having your head shaved? 
Prabhupada: That is not very difficult to 
understand. Just like you dress in a certain 
way, I dress in certain way. So we have got 
this dressing system in our Krsna 
consciousness movement, and this is taken 
from Vedic literature. A brahmacari should 
dress like that. And that is very economical. 
Our dress is saffron dress. It does not become 
dirty very quickly, and we... (break) This 
dress is not very important thing, but when 
one is initiated, he accepts the regulations 
which I give them. So it is not that if you do 
not come in that dress in our temple you will 
not understand our philosophy. That is not... 
We don't mean that. But it is convenient. But 
anyone who does not want to change this 
dress, that does not matter. We don't insist. 



These brahmacaris, they voluntarily change. 
Otherwise there are many students, just like 
we have got two, three students, they are 
working. They come just like ordinary 
American gentlemen. So there is no objection 
in that way. Dress is not very important thing. 
(Interview, Los Angeles, February 1, 1968) 

Pradyumna: "The brahmacari should carry in 
the hand pure kusa grass, dressing himself 
regularly with a belt of straw, a deerskin 
garment, a bunch of hair, a staff, and water 
pot, as well as the sacred thread? 
Prabhupada: So description of brahmacari is 
going on, here the dress. The dress should be 
as simple as possible. So the jina means the 
deerskin. That is very essential because 
formerly the brahmacaris used to go to guru- 
grha . In those days the guru-grha was not 
palatial building. Now if you haven't got 
palatial building nobody will come. The 
different stage. But actually brahmacari, the 
guru also, they were living in the forest, and 
brahmacari used to go that guru-grha. So the 
deerskin in the forest is very essential. Just 
like we take some blankets. We can spread 
anywhere and sit down. Deerskin, it is said 
that if you have got deerskin, you can sleep in 
the jungle; the snake will not touch you. That 
is the dravya-guna, the special effect of 
deerskin. Either tigerskin or deerskin, if you 
sit down, if you sleep, the snakes will not 
come.... 

Jata. Jata means the bunch of hair. Means you 
should not take care of the hair. Then 
automatically it will become jara. If you apply 
very nice coconut oil and with comb you dress 
very nicely, then there will be no jata. The jata 
means don't care of your hair. If you want to 
keep hair at all... First of all, there is no 
question of caretaking if you become clean- 
shaved. There are two processes. 

A brahmacari, either he is clean-shaved or he 
keeps his hair without any taking care. That is 
two processes. Jata kamandulun. Not that "I 
shall keep my hair". Now in the Kah-yuga the 
hair is very valuable thing, life and soul. I 
have seen some of our disciples. As soon as 
he's out of this camp, immediately hair. 



immediately. I have seen so many. When he 
was within the camp, very advanced supposed, 
but as soon, as he is one day after he keeps 
hair. Immediately. 

Because in this age it is understood that if you 
can keep hair, bunch of hair, not very nice, but 
simply hair will make him beautiful. He has 
no beauty still, he thinks, "I have become very 
beautiful by keeping hair". So this should be 
avoided. In this age, of course, this jata is not 
possible. If you keep jata, then when you go 
on the street for begging alms for guru, then 
perhaps you'll be chained (changed?) by so 
many animals here. So it is better to remain 
clean-shaved. It has no botheration, no taking 
care of the hair. (Prabhupada's Lectures, 
Srimad-Bhagavatam, April 13, 1976) 

Interviewer: Now, one more thing, you have 
some paint or colour down your forehead and 
your nose and on all your followers who are 
here in the studio. 

Prabhupada: Yes. These marks are a temple of 
Krsna. We mark these different twelve parts of 
the body. The idea is that we are being 
protected by God from all sides. (Interview, 
San Francisco, March 12, 1968) 

The next point is that you should dress just 
like perfect American gentlemen, but the sikha 
and tilaka must be very prominent. Coat, 
pants, necktie, and everything, brahmacaris 
and grhasthas, they can put on, because you 
are not sannyasis. In the temple, you can 
dress as brahmacari, but in order not to 
become ridiculous in the eyes of others, 
outside you should dress just like a very nice 
perfect aristocratic American. So there is no 
objection. But we must have always our tilaka 
and sikha and there is no compromise for this 
purpose. (Letter to Brahmananda, October 6, 
1968) 

By dress, one will understand. That vermillion 
sign means she is married. When she is nicely 
dressed, oh, she has her husband at home. 
When she is in white cloth without any 
ornament, she is widow. When the siti.. What 
is called in English, sin.? This? Parting. If it is 
not in the middle, it is in side, she is a 



prostitute. So woman should dress in such a 
way that man will understand. And not 
married, she will not have this veil. It must be 
open. So anyway, these are social customs in 
the Vedic civilization . (Prabhupada's Lectures, 
Srimad-Bhagavatam, May 9, 1973) 

Guest: Is the exterior clothing important? 
Prabhupada: Ah? 

Guest: Is the exterior identification 

important? 

Prabhupada: Yes, important. Just like 
officially the policeman must dress, but a 
policeman sometimes in ordinary cloth also, 
that's his duty . But that is special case. But 
external, external dress is also required. By... 
In the dress of a police if he is a thief, that is 
very dangerous. That is very dangerous. Just 
like this dress of sannyasi, saffron cloth, one 
will respect that "Here is a sannyasi". But if 
he is a thief in a dress of a sannyasi, that is 
dangerous. (Questions and Answers, Hawaii, 
January 17, 1974) 

Tamala Krsna: She doesn't cover her head. 
And 1 noticed the thing that when we're 
sometimes passing in a car in Bengal I notice 
that the women, very often, they don't.. It's 
more in this state than anywhere else, they 
don't cover their head. 

Prabhupada: No, no. The system is when the 
woman is at the care of father she does not 
cover but when, she is, under the care of 
husband she must cover. By dress you can 
understand what she is, whether she is widow, 
whether she has got husband, whether she is 
Prostitute. Everything by dress you'll 

understand. (Morning Walk, Mayapura, 
January 22, 1976) 

A welcome offered by unmarried girls who are 
internally and externally clean and are dressed 
in nice garments and ornaments is also 
auspicious. Kumari, or unmarried girls 
untouched by the hand of any member of the 
opposite sex, are auspicious members of 
society. Even today in Hindu society the most 
conservative, families do not allow unmarried 
girls to go out freely or mix with boys. They 
are very carefully protected by their parents 
while unmarried, after marriage they are 



protected by their young husbands, and when 
elderly they are protected by their children. 
When thus protected, women as a class remain 
an always auspicious source of energy to man, 
(Srimad-Bhagavatam, 4.21.4, purport) 

So you leaders see that the Krsna conscious 
standards in regard to initiation, cleanliness, 
dress and activities of the devotees, the restric- 
tion of association between men and women, 
all be strictly followed. Devotional service 
cannot be done whimsically. (Letter to 
Madhavananda, January 1, 1974) 

As far as the children are concerned, people 
are accusing us sometimes that our children 
are undernourished, underfed and note cared 
for properly. So it is good that you are seeing 
that they are happy and healthy. They should 
be given milk at least 8 ounces a day if 
possible 16 ounces a day. dal, capati, rice, 
vegetable this will keep them fit. If possible a 
little bit of fruit also. As for fixing up the deity 
house in Dallas with marble altars, this is not 
necessary for now. We shall see later on. For 
the time being organize the health, education 
and care of the children and continue the deity 
worship as it is going nicely now. (Letter to 
Jagadisa, December 28, 1974) 

Every parent wants to see that their children 
are taken care of very nicely. That is the first 
duty. If they are not healthy then how they 
can prosecute their education? If they are 
undernourished it is not good for their future 
activities. They must have sufficient quantity 
of milk and then dal, capati, vegetables and a 
little fruit will keep them always fit. There is 
no need of luxurious fatty foods but milk is 
essential. A big building is also very good for 
the children's health. They can move freely 
and run and jump. (Letter to Satsvarupa, 
October 9, 1971) 

Prabhupada: He used to collect all these 
things for guru's cooking. Krsna went to 
collect with Sudama Vipra, and all of a sudden, 
there was cloud and rain, and there was too 
much water, and they lived upon a tree for the 
whole night. Then Sandipani Muni, other 
students, came and rescued them. 



Pusta Krsna: Now we have to collect to pay 
the electricity bill. 

Prabhupada: These things are wasted. It can 
be utilised. The children, they'll gladly collect 
it. It will be like their sports. All the children 
will come and collect. Just see. Their energy 
is utilised, the nature's gift is utilised, and 
there is no expenditure. (Morning Walk, 
Johannesburg, October 21, 1975) 

Prabhupada: Our grandmother used to engage 
us for watering work, these pots. And that 
water was brought from down, two, three 
stories down, and we used to bring and put. 
That is good exercise and sport also, 
competition between children. (Morning 
Walk, Mayapura, March 12, 1976) 

Teach the small children to play Krsna games: 
one child is a cow, another is cowherd boy, 
they go to the forest, there are demons there, 
Krsna kills the demons, like that; in this way, 
let the children play Krsna games, then attend 
arati, then learn some ABC, then play some 
more, have kirtana, little ABC, and by keeping 
them always diversified they shall not lose 
interest and will keep their attention always 
focused around Krsna. (Letter to Giriraja, July 
30, 1972) 

Children: Haribol! 

Prabhupada: (laughs) Krsna Balarama used to 

practice race with the birds. 

Hari-sauri: Now our boys are racing with the 

cows. 

Prabhupada: This is childish game. This 

nature is there in Krsna. (Visit, New 

Vrindaban, June 26, 1976) 



Determining Standards 



iA.rsna consciousness is not an official "re- 
ligion" or kind of faith. Nor is it a 
"profession" to be divorced from one's 
personal or private life. Therefore, it is 
essential, when considering an education 
program for children within ISKCON, to 
decide on standards for influences that affect 



them in general, in and out of the classroom. 

Suppose we make no conscious effort to set 
such standards? Our standards will naturally 
flow to the lowest point of our local commu- 
nity. Not setting standards doesn't mean that 
no standards have been set! It simply means 
that standards are established by the behaviour 
of the most fallen person in the devotee com- 
munity. In other words, the children will 
quickly accept whatever is the most deviant 
behaviour and life style that is acceptable for 
"devotee" adults. The sad truth is that almost 
all the children will tend to gravitate toward 
this most extreme end of acceptability. 

We could compare standards to a fence around 
a pool.* When the standards are too liberal, 
we can compare them to a fence that is 
precisely on the edge of the pool. One slight 
deviation and you are in the water. Standards 
that are unreasonably strict are like a fence 
that is two miles from the pool. People will 
not respect them. 

* from Administration of the Christian School, 
Chapter 7 

It is true that internally mature devotees don't 
need specific written standards, like an adult 
doesn't need a fence around his pool. Yet, 
adults are willing to walk around to a gate to 
protect the children who do need a fence's 
protection. Similarly, spiritually advanced 
devotees don't mind adhering to official stand- 
ards for the sake of those who need such sup- 
port. Of course, we can all personally benefit 
from the help, encouragement, and even pres- 
sure from other Vaisnavas. If we have this 
humble attitude of appreciation for the help of 
others, there will be little resentment at our 
policies. 

It should be obvious that setting standards, 
clear and in writing, is not limited to a large 
asrama gurukula. Parents with a home school 
will find their job much easier if their children 
know what the limits are. In a small school or 
parent co-operative, written standards avoid 
backbiting, personal criticism, misunderstand- 
ings, and resentment. The importance of this 



step cannot be stressed enough. 

Here we attempt to set standards on an in- 
ternational level, realising that some local ad- 
justment may be necessary. Therefore, 
standards here are conservative. If you feel 
that your local situation requires a more 
lenient attitude, carefully consult with senior 
Vaisnavas to be certain essential practices and 
principles are not being violated. If you feel 
that your standards need to be more stringent, 
make sure that you establish realistic policies 
with a definite purpose. Strictness for its own 
sake is as much a cause of fall-down as 
leniency. 

A final word of caution-unenforced or un- 
enforceable standards are as bad as none. We 
become fools in the eyes of the students and 
parents if we set standards which we are not 
able or willing to enforce. Sometimes we es- 
tablish rules for our students, such as no 
television in the home, that are difficult to 
enforce by the school administration. In such 
cases we need to make clear that we depend on 
the honesty and cooperation of the parents. 
This attitude is far more likely to get results 
than pretending that the school can have 
absolute control outside its physical 
boundaries. 

The suggestions here are from Srila 
Prabhupada whenever possible. In areas 
where he gave no specifics, such as dress code 
for small girls, we have tried to capture the 
spirit of his general or related instructions. All 
the suggestions were formulated with the 
advice of many senior devotees, working 
within and outside of the ISKCON educational 
system. 



Books 



W e first address the most difficult and 

controversial area. Why difficult? The sastra 
stresses the importance of hearing from 
devotees, and criticises mundane literature and 
poetry. Yet, there are far too few tran- 



scendental literatures that our young children 
can read. It is true that a century ago children 
often read little more than the Bible. It is said 
that Abraham Lincoln simply learned phonics, 
and then read the Bible and Pilgrim's Progress 
over and over. So we may justifiably wonder if 
our children could read only Prabhupada's 
books from age six on. 

Our experience is that, if only adult-level 
Krsna conscious books are available, our child- 
ren will generally not read very much. Most 
devotees live in a greater society that is full of 
millions of books on various topics. Our 
children therefore know that non-devotee 
books suitable for their age are available 
outside the temple. 

Devotees are concerned not only with the 
content and attitude of literature, but the 
children's positive attitude toward it. If we 
force our students to exclusively transcenden- 
tal books that are very materially difficult for 
them, they may acquire an aversion and shy 
away from Srila Prabhupada's books. 

On the other side, we risk the danger that our 
children will become attached to reading non- 
devotional books. Do we want this practice to 
continue until adulthood, when Prabhupada's 
books are within their intellectual grasp? We 
also take the risk that children will move from 
the carefully screened books we provide to 
indiscriminate reading which can lead to their 
fall-down from devotional life. 

The appropriate solution includes the type of 
books our children read, when and how much 
they read them, and under what circum- 
stances. These decisions come within the 
framework of the purpose for reading at any 
given time. 

General purposes for reading include: gaining 
the material ability to read Srila Prabhupada's 
books; absorption in the Lord's pastimes; 
having practical examples of "heroes"; 
learning information (facts, procedures) that 
we use in our service. 

Before looking at specifics according to par- 
ticular needs, we should state the perhaps ob- 



vious fact that factual books of information are 
appropriate at any age and throughout Ufe. 
The information presented can be relevant to 
the individual's needs in devotional service. 
The time spent studying such factual or "how - 
to" books should not hamper our practice of 
sadhana-bhakd or our reading of Prabhupada's 
books. 

We also need to consider books "about Krsna" 
that have been written or translated by persons 
outside of a bona-fide sampradaya. These 
wolves in sheep's clothing should be avoided 
whenever possible. This includes many comic 
books. 

Most sastric references to the evils of mundane 
literature refer to romance and sex life. All 
stories that have any inclusion of man-woman 
attraction must therefore be very chaste and 
moral. We should watch out for romantic 
relationships that are portrayed as glorious or 
spiritual. It is best, if we choose to use a book 
with man-woman attraction, that this be a 
small or insignificant portion of the book, as 
well. There should be enough other 
redeeming features to justify the book's use. 

Let us now look at specific situations. 

The beginning reader (approximately ages 5-7) 
needs to learn to translate the printed letters 
into sound. He also needs to gain a rudimen- 
tary understanding of what he is reading. 

There are relatively few Krsna conscious books 
available until the end of this stage. 

Beginners should read books that do a good 
job of teaching reading. Stories presented 
should have moral or theistic themes. Pictures 
should show proper moral dress and 
behaviour . Extremely silly or frivolous books 
should be avoided. 

These young children need access to books in 
addition to their formal studies. Such books 
should follow the same moral guidelines, but 
don't need to correlate with the "decoding" 
(phonics or linguistics) instruction in the 
classroom. 



These children appreciate hearing Srila 
Prabhupada's books read to them by adults. 
This should be a regular practice. 

The intermediate reader (approximately ages 
8-11) needs practice with his decoding skills. 
He also needs to increase his reading vocabu' 
lary. He should have exposure to sentences 
and paragraphs of increasing complexity. 
Such students also need contact with deeper 
themes and characters than they encountered 
when struggling with sounds. In addition, 
these students need to have practical examples 
(in life and/or books) of people who make 
choices based on Krsna consciousness or at 
least, Krsna's codes o/ethics and behaviour . 

Many children develop a love for reading 
during this time. Others read little more than 
is presented in the classroom. Both types of 
children need to be encouraged, not forced, to 
find a balance. Most will gradually come to it 
on their own. 

Most children's books published within ISK- 
CON fall within this age range of reading abil- 
ity. 

Unfortunately every book now published 
could be read within one month. 

Some adult-level books published by ISKCON 
devotees can be understood and enjoyed by 
this age child. Included are Srila Prabhupada 
Nectar, Lessons from the Road, and Nimai all 
by Satsvarupa Maharaja. 

Students can read the stories in Srila 
Prabhupada's books. They should not be 
forced to read the purports. This reading can 
take from 1/2 hour to 3 hours per week, 
according to the local schedule, and can be a 
regular part of the child's instruction. (See 
Appendix C) 

Children can benefit from access to books that 
promote the mode of goodness, and/or moral 
behaviour , both in the text and pictures. It is 
wise to carefully choose all such material, as 
the child at this age has very little discrimi- 
nation. 



Intermediate readers (approximately ages 11- 
14) are almost capable of reading adult books. 
They are moving from simple comprehension 
to a deeper understanding of nuances and 
implications. They should achieve the speed 
and competence in reading that will give them 
the confidence and taste they will need to 
thoroughly study Prabhupada's books in later 
life. They continue to need practical examples 
of proper behaviour and choices. 

Statistically, people read the greatest volume of 
books at these ages. Therefore, a student who 
reads a book a day during these years will not 
necessarily continue this practice throughout 
hfe. 

These students should read the stories from 
Srila Prabhupada's books. They should not be 
forced to read the purports. 



very good reason for inclusion in the 
curriculum and be a matter of class study 
rather than independent reading. 

Summary - What to have in your class or 
school library: 

A complete set of Prabhupada's books is 
desirable. Any bona fide Vaisnava English (or 
local language) publication should be availa' 
ble. The youngest children should have easy 
access to simple factual and moral books. 
Books for ages 8-14 should include references, 
moral stories (true and fictional), factual 
information relevant to their studies and life, 
and "how-to" books on subjects from string 
games (an art of Radharani) to computer 
programming. Any books for the oldest 
students that require classroom discussion 
should not be openly available. 



An ever-increasing number of adult-level 
books within ISKCON are becoming available 
to these students. These can be used both in 
and out of the classroom. 

The amount of moral, non-transcendental 
books available can be decreased from the pre- 
vious level. We have the same considerations 
as for younger children in regard to content' 
and pictures. Some books for this reading 
level contain romance between boys and girls, 
and should be eliminated. 

Adolescent readers (approximately ages 14-18) 
need to learn the skills for full understanding 
of transcendental literature. Although this is 
not strictly an intellectual process, they do 
need the mechanical skills to discuss and 
comprehend. A poor reader at this age will 
often shy away from reading, because it is such 
a mental strain. 



Reviewing Non- Vaisnava 
Books 



It is easy to say, "Use moral and uplifting 

books". How do we judge? To assist us, Sri 
Rama Dasa has developed a form for evalua- 
tion. We suggest that all important books, or 
questionable selections, be given this written 
assessment by the 

teacher/principal/librarian/parent. All adults 
with responsibility for choosing suitable books 
should write their conclusions according to 
this or a similar form for at least five books 
before attempting to mentally assess a book's 
value. All mental evaluation should follow a 
similar pattern. Don't keep a poor book for 
financial reasons. When in doubt, do without. 



The entire scope of ISKCON publications 
opens up, within and without the classroom. 



We want their students to have some rudi' 
mentary knowledge of famous mundane 
authors. Some of these classic works can be 
used within the classroom. Any book that 
isn't at least morally uplifting should have a 



Title 

Author 

Edition Reviewed 

Type of Material 

Reviewer 
Summary of Plot 

Reading Level 
Interest Level 

Writing Quality 

Vocab Quality 
Theme 



Hero's Qualities 



Morality 



Good/Evil 



Logic of Karma 



Title of the work. 

Author of the work. 

Publisher and date of publication. Abridged or unabridged? Special children's or student 
edition? Illustrated? Glossary? Any other special qualities? 

Book? Magazine? Prose? Poetry? Fiction or non-fiction? Reference? Picture book? Biog- 
raphy? Novel? Historical novel? Short story? Etc. 

Your name. 

Give a brief description of what the work is about. What would make a person want to read this 
work? 

What level of education would a student have to have in order to tackle this work? 

Is the work interesting? What kind of person would find it absorbing and worthwhile? What 
age level is it suitable for in terms of subject matter? 

Is the work well-written according to the standards of the modern reader? Is the plot believable? 
Is it written in an archaic fashion that makes it difficult to understand? Any major flaws in style, 
translation, etc? Is the style easy or difficult to follow? 

Is the vocabulary understandable to the average reader? Does it contain many words a modern 
reader wouldn't be familiar with, or are familiar words used in unfamihar or archaic ways? 

In literature, the stories told are meant to be enjoyable. But most stories also teach something, 
even though the author may not d'rectly mention what it is he is trying to teach. The plot, 
characters, conflicts and final outcome usually support one main idea, which is often 
philosophical or moral. This idea is called the "theme". It is important to analyze what the 
theme (or themes) of a story is and ascertain whether or not it is compatible with Krsna 
conscious understanding. 

It is natural for the reader to identify with the heroes or main characters of the story. It is 
important to ascertain whether or not the main characters that the children will like have 
qualities which are admirable. It will be rare to find characters who have qualities that resemble 
those of a devotee, but we can at least look for those who demonstrate good moral behaviour , 
respect for God and his representatives, respect for bona fide authority, desire for some form of 
self-realisation or spiritual improvement, etc. 

The best we can expect from many books is that they will teach children to behave morally. This 
is not a bad goal, as it is neglected by many devotees in their ordinary dealings. It is best if a 
book subscribes to an absolute sense of right and wrong, ultimately having its root in the laws of 
God. Books which encourage "situation ethics", where there is no absolute right and wrong, but 
everyone is to judge what is right and wrong according to the situation, should be considered 
with caution. 

According to the Vedic conception of drama writing, a work should have a happy ending, where 
good is rewarded and evil punished. This leaves the reader with a sense of satisfaction and a 
feeling of faith in the purpose of life. Books which lack this treatment of good and evil, tend to 
leave one feeling purposeless and wondering if there is any order and justice in life. Ultimately, 
this means the denial of God or of God's influence in the material world. Many modern books 
suffer from this defect. However, sometimes they may still have value if they demonstrate the 
hopelessness of trying to conquer and enjoy the material energy. 

On the other hand, there are many pieces of classic literature which suffer from the defect of 
glorifying the material enjoyment one can have if he just lives a good life. Ideally, good and evil 
should be shown in a balanced way which reflects the influence of the laws of karma. 

Very few authors have knowledge of the laws of karma. Therefore, one of the big questions of 
literature is why do people suffer and enjoy in ways that are seemingly unrelated to their present 
activities. Authors often try to explain this in one of three ways: 1) There is no reason. It is all 



Wisdom/Self- realize 



by the chance interactions of material nature. 2) It is all because of one's actions in this lifetime. 
3) It is God's inconceivable plan that some should suffer and some should enjoy. None of these 
explanations are logical and they show an unfortunate ignorance of the laws of karma. However, 
in many books, although the author doesn't understand karma, he writes in such a way as to 
make its existence plausible. The reader who understands karma is often at an advantage in 
being able to understand events that the author himself cannot logically account for. 

Does the work show a respect for knowledge and wisdom as a way of bettering oneself? Not just 
superficial knowledge and education, but knowledge of how the material world really works. Are 
spiritually minded characters shown in a favourable light, or are they treated as naive 
sentimentalists? Is respect shown for the process of self-realisation? 



Vamasrama 



There are several treatments of social structure which are favourable to understanding the 
value of vamasrama: 1) The remnants of varnasrama social structure are presented as serving a 
useful function, 2) The lack of proper social and spiritual divisions leads to individual or 
collective bewilderment and dissatisfaction, and 3) The oppression of social positions which are 
determined by birth only. 

View #2 is seldom explicitly stated, but an observant devotee can see how people unnecessarily 
suffer because of lack of varnasrama. Varnasrama reduces competition in society and instils social 
responsibility in individuals. Without it, there is always social chaos and oppression. 
View #3 is especially common in European literature of the last three centuries. However, the 
author's conclusion is often that all social distinction and division is inherently evil and should 
therefore be done away with. This conception is often subtly conveyed and should be watched 
for. 



View of God 



View of Religion 



Secular Humanism 



Does the author present God as impersonal, either directly or in a covered way? Does he hint 
that perhaps God is not there, or if he is, has no influence on the world's affairs? Is service to 
man the same as service to God? There are unlimited views of God and his relationship with 
man, and most of them are incompatible with the version of the revealed scriptures. 

Often in books of the 18th and 19th centuries, authors portrayed organize d religion in an 
unfavourable way. They were struggling to expose religion which was rife with corruption and 
foolishness and followers who practiced for sentimental reasons and allowed themselves to be 
exploited in the name of spirituality. This is not necessarily bad, provided they leave room for 
genuine spiritual beliefs and practices. This must be carefully examined to see that the author 
has not "thrown out the baby with the bath water". 

Secular humanism is so all-pervading in modern society and was probably so much a part of our 
own education that we may not even recognise it when we encounter blatant examples. 

More or less, humanism means faith that the intellect of man is sufficient to solve all problems, 
both individual and societal. Under this conception, man can achieve anything he puts his mind 
and effort to. Humanism exalts man's supposed superiority over nature, the irrelevance of God's 
will and influence, and, philosophically, makes man the measure of all things. Secularism 
emphasize s the importance of the matters of this world rather than the afterlife. Historically, 
secularists felt that too much emphasis was placed on efforts for salvation, and not enough on 
efforts to better man's lot in this world. 



Meat Eating 



Portrayal of the breaking of the regulative principles does not necessarily mean that a book is 
unsuitable for student reading, as many books show the consequent ill effects of these sinful 
activities. However, they are most often glorified or shown as normal, essential, or desirable 
elements of human life. 



Intoxication 

Gambling 
Illicit Sex 



It will be hard to find books that don't portray meat-eating in this way, but some books are 
noticeably worse than others. 

Is intoxication presented as a necessary part of everyday existence? Is it glorified for its 
"beneficial" social effects? Are spiritual or otherwise respected persons portrayed as thinkers? 

Is gambling presented as exciting, adventurous and glamorous? 

Is illicit sex portrayed as normal and exciting without showing the physical, psychological, 
emotional, and social consequences? 



Romance 
Marriage 



& 



Other Problems 



Devotional Service 



Proud to be Devotee 
Major Flaws 
Possible Value 

Free Reading? 
Guided Reading? 



This is perhaps the most difficuk aspect, as many otherwise innocuous books are tainted by 
improper deahngs between men and women. Even in books when love affairs are not at all 
essential to the plot or theme, authors have included them to meet the demands of the reading 
public. 

Is love made out to be the all-important factor in choosing a marriage partner? Do boys and girls 
meet under improper circumstances? Is the concept of arranged marriages denigrated? Is 
mundane love glorified as being spiritual? Are intimate dealings graphically portrayed? Is 
romance a main theme or predominant part of the plot? 

Is the work full of unwholesome language? Is there ridicule or abuse of sacred things, overdone 
patriotism, glorified frivolous activities? Does the author embrace evolution as an 
unquestionable truth? 

The most important questions about a book is how it leaves one feeling about his own devotional 
service. Some works make one want to get serious about his own spiritual practices, either 
because of the good example of some character or because the problems of material life have 
been graphically and forcefully pointed out. Other books leave one feeling drained, uninspired, 
doubtful about the purpose of life, enthusiastic for material activities, or feeling that one's 
spiritual practices are unimportant, foolish or irrelevant. Even worse, an improperly chosen 
book can leave one with doubts about the reality of God and the spiritual realm. 

After reading the book, does one still feel glad to be a devotee of Krsna? Or does the reader feel 
foolish and out of touch with society, wishing he could be more involved with "normal" material 
activities? 

What are the major philosophical flaws of the book that should be pointed out? Can the work be 
studied so that whatever positive points are there can be enjoyed without one becoming 
negatively influenced by the rest? 

What benefit might a Krsna conscious reader get out of this book? What would justify a 
student's reading it? Spiritual value, moral guidance, value as good literature, important and 
relevant information, reinforcement of Krsria conscious principles or viewpoint, educational or 
reference value? 

Would this book be suitable for unrestricted reading by students? 

Would this book be suitable for teacher or parent-guided reading by students? 



Recommendation: 

How would you recommend this book to be best utilised? 

To help you in selecting books, we include some book reviews. Please do not take these as absolute! 
Different devotees may have different perspectives. An unsuitable selection may be used if the adult 
is willing to edit out a page or certain references. Some controversial books can be used in the 
classroom but not for free reading. 



Title 

Author 

Edition Reviewed 

Type of Material 

Reviewer 

Summary of Plot 



Les Miserables 

Hugo, Victor 

Washington Square Press, Abridged Edition 

Novel 

Sri Rama Dasa 

Set in early 19th century France. A man who has spent 19 years in the galleys for stealing a loaf 



of bread, is finally released. He emerges with a hateful attitude toward the world, but undergoes 

a moral conversion by the effort of a priest. Throughout the story, he struggles to overcome the 

evil side of his nature, and his thorough saintliness shows through. 

He moves to an impoverished region and transforms it into a thriving community by his 

ingenious work. But he reveals his identity when another man is mistaken for him and about to 

be condemned for life. He is sent back to the galleys, but escapes. 

He later adopts a young girl and raises her in hiding. He who has never loved anyone before, 

gives his whole life to the girl. 

When the girl grows up, she falls in love with a young man and this threatens the relationship 

with the convict. In the end, the convict's selflessness and saintly qualities become known after 

he has passed through his greatest test. 

Reading Level High-school/Adult 

Interest Level The story is engaging and there should be no problem keeping the attention of most readers. 

There is, however, a lot of philosophy and some apparent digressions that all readers might not 
want to go through. Therefore, an abridged edition might be desirable. 

Writing Quality Much of the writing is brilliant, with observations and details which the reader identifies with 

and which inspire a sense of realisation and insight. However, the grammar of many sentences is 
strange, making parts a little hard to read. I couldn't tell whether this was part of the inherent 
style of the book, or whether it was due to the translation. The story is realistic in its detail, but 
some parts of the plot do not seem plausible and the reader will have to ignore this if he wants to 
enjoy the story. 

Perhaps the translation could be better. As far as the editing done to make an abridged edition, I 
think this could have been done better. The editor has not only cut out whatever is not relevant 
to the story, but he has cut out whatever is not absolutely essential, including many parts of the 
plot which might have added to the reader's enjoyment. 

Vocab Quality The vocabulary is not easy. 

Theme There are two main themes: 

The struggle between good and evil in an individual. Man has both, good and evil natures, and 
struggle brings the opportunity for one or the other to predominate. 

Society's struggle of progressive advancement. Society must and will be changed for the better 
through social action. 

Hero's Qualities The qualities of the hero are admirable, at least from the view of a Christian, who only 

understands a portion of how to live life properly. He struggles to overcome evil in his own 
character and strives, almost selflessly, to do as much for his fellow man as is humanly possible. 



Morality 



The morality of the favourable characters is acceptably portrayed. One interesting element is 
that the morality of man-made laws is called into question, and it is hinted that there is a higher 
morality that has its ultimate source in God. However, there is no indication that such God- 
given morality has existed in the past, but rather it can be found in the future by the efforts of 
"enlightened" human beings. 



Good/Evil 



Generally, good is rewarded and evil punished, but this happens most strikingly when it 
manifests internally. The hero, Jean Valjean, can only be happy when he lives with absolute 
virtue. Those who are evil, condemn themselves to a miserable existence. 



Logic of Karma However, there are many "loose-ends" of good and evil which are not suitably rewarded within 

the scope of the book and there is no absolute assurance of divine retribution. The author seems 
to indicate that the fault lies within the jurisdiction of society. If society can be improved, then 
all seeming injustice could be corrected within the material realm. 



Wisdom/Self- realize 



High respect is shown for spiritual self-improvement. However, the author's idea of spirituality is 
seriously deficient. 



Vamasrama 



The author strongly condemns the idea that a person's social position can be fixed by his birth, 
previous activities, or other circumstances that are currently beyond his control. Other than that, 
there is not much that is relevant. 



View of God 



View of Religion 



Secular Humanism 



Meat Eating 

Intoxication 

Gambling 

Illicit Sex 

Romance & 

Marriage 

Other Problems 
Devotional Service 



Proud to be Devotee 
Major Flaws 

Possible Value 

Free Reading? 
Guided Reading? 
Recommendation 



The book is quite theistic. God has a prominent role as the creator and ultimate destination of 
the human soul. However, God is not so much portrayed as actively intervening in mundane 
affairs. The improvement of human conditions is a task left to man. Also, there is no idea of 
direct service to God. Rather, service to man is equated with service to God. 

Organize d religion does not seem to be terribly relevant. The important religious activities take 
place within individuals. 

This novel is very much Christian humanism. The author seems to be pushing for the realisation 
of true Christian principles as he sees them: compassion, charity, a sense of responsibility for 
one's fellow man, etc. He firmly believes that life in this world can be improved by the efforts of 
man, and that there is no limit to his potential achievements in this realm. 

The book is also secular in the sense that emphasis is placed on how much the present hfe can be 
improved, and even perfected. However, this is not done to the exclusion of the spiritual, but 
rather it is considered as the will of God. 

Meat eating is portrayed as normal, but not prominently or as absolutely necessary. 

Not portrayed particularly favourably 

Not portrayed 

The sad results of illicit sex are clearly portrayed. 

Unfortunately, one of the major elements of the plot is a romance between two young people 
which is repeatedly glorified. In fact, mundane love is conspicuously raised to the level of a 
spiritual activity. 

None 

Whilst there is nothing which is overtly challenging to devotional service, knowledge of directly 
service to God is conspicuously absent. It is very much a book of Christian idealism, with a 
humanistic touch. One would only feel inspired about devotional service if he clearly saw the 
defects in the final outcome of the plot. But because of the power of the presentation, there is 
every possibility, that one would be enamoured by the possibility of perfecting material 
existence. 

The book may lead one to believe that being a "good" person is the most important goal of life. 

The main problems of this novel are the beliefs in the ultimate perfectibility of material life and 
the spirituality of mundane love. 

It is interesting literature and one could derive many realisations about material life but the 
benefit is probably outweighed by the misconceptions that one could walk away with. 

Yes 

Yes 

For whatever benefits one could get out of this book, there are other books which could give 
those benefits in a better manner. 



Title 

Author 

Edition Reviewed 

Type of Material 
Reviewer 
Summary of Plot 

Reading Level 

Interest Level 

Writing Quality 
Vocab Quality 



Theme 



Hero's Qualities 

Morality 

Good/Evil 
Logic of Karma 

Wisdom/Self- realize 
Varnasrama 
View of God 
View of Religion 

Secular Humanism 
Meat Eating 
Intoxication 
Gambling 



Pilgrim 's Progress 

Bunyan, John (Adaptation by Oliver Hunkin) 

Dangerous Journey. An adaption for children. Marshall Morgan 61 Scott, UK 1985. Full colour 
illustrations. 

Book. Allegorical novel 

Sri Rama Dasa 

The author has a dream of a pilgrim who undertakes a journey from the City of Destruction 
(material world) to the Celestial City (heaven). In part two, his wife and children follow. 

Probably readable by anyone over ten, but comprehension of the theme may be limited for those 
under 16. 

It might be interesting for a child as fantasy story, but the real interest is for an older person who 
wants to study the process of spiritual progress. It was originally written for common people. 

This edition is quite readable and the style suits its purpose. 

Some words will have to be looked up in the dictionary, but most of the vocabulary will be 
known by a teenage reader. It will be most helpful to look up the allegorical names of the people 
and places. Some of the terms are more archaic usages. 

There are a lot of references to the Bible and Bible personalities that the reader may be unfamiliar 
with, inhibiting his understanding of the author's point. 

The author is telling, an "everyman" allegory, describing the process of obtaining salvation 
according to the Christian concept. He is detailing how one who is serious about returning to 
God, will have to abandon any idea about enjoying the material world and become very serious 
and determined to make spiritual progress. All of the pitfalls on the path are illuminated, as well 
as the ways in which God helps his devotees (pilgrims) on their way back to the spiritual world. 

The hero (Christian) is a sincere seeker of transcendental life, and will be easy for any devotee to 
identify with. 

The concept of morality is transcendental, with mundane morality condemned. There is some 
emphasis on Christian good works. 

The concept of good and evil is black and white - perhaps a bit too self-righteous. 

This being a thoroughly Christian work, the concept of karma is wholly absent and the author 
steers clear of any area where the Christian philosophy is lacking. 

Knowledge and spiritual wisdom are totally respected. 

Social structures are not dealt with. 

Puritan (see sections "Possible Value" and "Major Flaws.") 

The author views the Puritan way as more or less the only way. He was particularly critical of 
Catholicism and Quakerism. However, criticism of other religious views is played down in this 
edition. 

None. Just the opposite. 

Mentioned only in passing. 

Intoxication "Spirits" mentioned in passing. 

Condemned 



Illicit Sex 



Condemned 



Romance & Marriage is presented as a means to a holy life. 

Marriage 

Other Problems See "Major Flaws." 

Devotional Service This will encourage one in the practice of devotional service. 



Proud to be Devotee 



Major Flaws 



Possible Value 



The reader will feel as if there have been many people who have shared the difficult path back to 
Godhead. The only problem is that without guidance and knowledge of Christian philosophy, a 
student ends up feeling there is not much difference between this brand of Christianity and his 
own practice of devotional service. 

The reader will feel that the similarities between this and his own devotional service are greater 
than the differences. However, some of the differences which should be pointed out are: 

1. There is the Christian concept that the world is about to be destroyed by God. 

2. Spiritual progress is made to sound burdensome because there is a lack of real enjoyable 
spiritual activities. 

3. There is a lack of knowledge about the nature of the spiritual world and God and His 
activities. Very obvious in the descriptions of the Celestial City. 

4. Hell is eternal damnation. 

5. Those who fail away from their spiritual practices and die are condemned to hell forever. 

6. Acceptance of Christ relieves one of one's sins. (Perhaps there is some truth in it, as much 
as one accepts Christ as one's spiritual master but the concept of Christ as spiritual master is 
cloudy, and there is no initiation by a diksa guru.) 

7. Calvinistic ideas of predestination and God's chosen (The Parchment) 

8. No one but a Christian can be saved. (Pagan) The author would likely consider a devotee of 
Krstia in the category of a pagan. 

9. Martyrdom is an automatic ticket to heaven, (death of Faithful) 

10. The way of spiritual progress is so difficult and the results so distant that one may doubt 
that the end is real and achievable, (trying the shortcut near Doubting Castle) 

11. The spiritual practices of those who don't have perfect spiritual knowledge lead only to hell. 
(Ignorance) 

12. Others can help us at the time of death. (Hopeful helps Christian cross the Dark River) 

13. One needs to be chosen by God. (messages to Christiana and Mercy) 

14. There is no knowledge of karma and transmigration of the soul. 

The reader will appreciate that the author had a reasonable understanding of many of the steps 
required in becoming free from the material nature and gaining salvation. Some of the things 
that seem to be pointed out by the author are: 

1. The material world is not here for our enjoyment. 

2. One 's family members don't always encourage one's spiritual efforts and one might have to 
leave them behind. 

3. A spiritual guide (guru) is needed. The guru repeatedly takes trouble to save the sincere 
disciple. (This idea is not well-developed, but it is definitely mentioned.) 

4. One must be very serious and determined to get to God. 

5. One may become discouraged after initial enthusiasm in spiritual life. (Slough of Despond) 

6. Mundane morality is not spiritual. (Mr. Legality) 

7. After beginning spiritual practice, one has not automatically left material obstacles behind - 
until one is completely purified, he will have trouble. The material consciousness is full of 
contaminations. 

8. Maya (the Devil) is always trying to turn us away from the right path, but God is always 
offering help in different ways. 

9. Spiritual life is a razor's edge (Straight & Narrow Holy Way) 

10. Help comes internally through supersoul (Interpreter) 

11. Without God's grace, one cannot successfully clean his heart. (Room cleaning scene) 

12. One must accept a bona-fide process and not try to cheat. (Holy Way) 

13. One should not accept the outward practices of religion without actually purifying his heart. 
(Formality) 

14. God won't give a test we can't pass. (Lions) 

15. An organized association of spiritual aspirants is helpful. (Palace Beautiful and Delectable 
Mountains) But not absolutely necessary. 



16. 
17. 
18. 
19. 

20. 
21. 

22. 
23. 
24. 
25. 
26. 
27. 
28. 

29. 
30. 

31. 

32. 
33. 

34. 



35. 
36. 
37. 



According to one's degree of pride, one will have to struggle. (Valley of Humiliation) 

Preachers are not much appreciated by common men. 

The farther one progresses, the heavier Maya's tests become. 

Erroneous philosophy and following blind leadership can be perilous. (Valley of the Shadow 

of Death) 

Association is essential. (Faithful and Hopeful) 

Not everyone goes through the same experiences on the path back to Godhead, because 

different people have different varieties of material contamination. 

Spiritualists do not blend in well in the material world. (Vanity Fair) 

Devotees (pilgrims) are often taken for lunatics or criminals. (Vanity Fair ) 

Persecution; like that experienced by our devotees in communist countries, is not unique. 

Sometimes, one must be ready to die for God. (Faithful) 

Some are ready to be religious as long as it is easy and profitable. (City of Fair Speech) 

By setting a good example, devotees can inspire others. (Hopeful) 

One may become despondent and forget God's promise to help one get back to Godhead. 

(Doubting Castle) 

Many people think that one way is just as good as another. (Ignorance) 

Beware of false teachers who lead one with sweet words down the wrong path for their own 

self-aggrandizement, (flatterer) 

If one doesn't follow the right process, he can't see God and may therefore deny His 

existence. (Atheist) 

Sleep and ignorance are detrimental to spiritual progress. (Enchanted Ground) 

Everyone must pass through death before going back to Godhead. The more faith one has, 

the easier it will be. (Dark River) 

If one follows the example of previous saints, the path is easier because one gains faith that 

the process works, (the whole story of Christiana in general, and the destruction of 

Doubting Castle, specifically) 

Study of the scriptures gives faith, hope and knowledge. 

Great preachers (fighters) can make the spiritual path easier for others (Mr. GreatHeart) 

For a devotee (pilgrim) death does not have to be a sad, frightening experience. (Christiana 

crosses the Dark River) 



Free Reading? 
Guided Reading? 
Recommendation 



Yes. The teacher should study the full edition first. 

No. 

Good for literature study: Might be also all right for comparative religion study 



Title 
Author 



The Secret Garden 
Burnett, Frances Hodgson 



Edition Reviewed 
Type of Material 
Reviewer 
Summary of Plot 



Dell Yearling Classics, Dell Publishing Co. ; Livingston, NJ.; 1986 

Children's novel 

Sri Rama Dasa 

A spoiled, unloved girl is orphaned in India and sent to live at her reclusive uncle's manor in 
Yorkshire, England. She discovers a secret garden and an invalid young cousin who is hidden 
away, and together with a friend begin to transform the garden into a place of beauty. In the 
process, she, her cousin, and her uncle also undergo changes, each overcoming their personal 
handicaps and becoming mature, loving persons. 



Reading Level 10 yrs. to adult 

Interest Level Charming story. Anyone who is a little sentimental will enjoy it. 

Writing Quality Smoothly written and easy to read. The story is a little fantastic, but it doesn't pretend to be 

totally realistic. It is the kind of fantasy where the characters are larger than life, but nevertheless 
one can see something of himself in them. 



Vocab Quality 



Theme 



Hero's Qualities 



Morality 



Some characters speak "Yorkshire" dialect and there are a few unfamiliar Indian words, but a 
reasonably intelligent reader should have no problem. 

The theme is about personal transformation and how we bring on our own misery by bad 
behaviour and ignorance. Reaching out to each other and appreciating the beauty available in 
life can help us overcome our misery and in the process we can help others to realize their full 
potentials. 

Mary Lennox, the young orphan girl is very bad-natured and selfish, but she doesn't see it. In 
her, we see something of our own selfish natures. But in the process of trying to help her cousin, 
she comes to understand her own self and is gradually transformed into a mature girl who can 
feel compassion and love for others. 

As a Victorian morality tale, one of the goals of the book is to inspire moral and selfless 
behaviour . 



Good/Evil Good and evil are clearly drawn, according to the Christian conception. One is encouraged to 

rise from the mode of ignorance to passion. 

Logic of Karma Nothing to contradict the law of karma, but while the point is made that people make their 

misery worse by ignorant activity, no explanation is offered for why the characters find 
themselves in such diverse conditions of suffering in the first place. 



Wisdom/Self- realize 



Vamasrama 



View of God 



View of Religion 
Secular Humanism 



Meat Eating 
Intoxication 



There is no socially elevated character in the story who is a source of knowledge or wisdom. 
Wisdom, of a common-sense or folk variety, is highlighted. 

The issue of social class is not touched upon directly. But one sees the background of Victorian 
England where social class was rigid, but the characters seem to ignore it in their personal 
dealings. 

God is more or less ignored, even where mention of him would have nicely fit into the story. 
This is one of the more curious and troublesome areas of the book. There is continual reference 
to a force which is called "Magic," — not magic in the way one would usually think of it, but as 
the ultimate power for good. At one point, one of the characters suggests that this "Magic" may 
even be the same as God. Unfortunately, there is a real impersonal tinge to the whole thing. 

Religion is touched on in only a peripheral way, and one feels its absence. 

The story is undoubtedly an example of secular morality and there is no reference to anything 
beyond material affairs. It is not entirely humanistic, as there is acknowledgement of a higher 
power that is in control. However, it is stressed that by human endeavour that higher power can 
be tapped and utilised. 

Portrayed as normal activity. 

The only incident is where young Mary accidentally drinks a glass of wine and is knocked out of 
commission for a few days. 



Gambling 
Illicit Sex 



None 



None 



Romance 
Marriage 



Other Problems 



& None, but one can foresee that the intimacy that develops between Mary and her cousin 

Marriage would probably grow into a romance had the story continued. (In fact, in the movie 
version, that's exactly what happened.) Mary's uncle is also portrayed as having been unlimitedly 
infatuated with his young wife: Not a major problem, however. 

The story begins in India and some of the worst of English prejudices are portrayed through the 
immature eyes of a nine-year-old girl. India is described as place that is very unhealthy, 
especially for children. Mary remembers Indians (she only had contact with servants) as 
grovelling, subservient creatures. Indians are referred to as blacks and there is no balancing 
opinion given by any adult who had a more mature or varied experience. 



Devotional Service 

Proud to be Devotee 
Major Flaws 



A strange feature of the story is that when the children seek to harness the power of the "Magic", 
they engage in a kind of pseudo-religious ceremony they invent involving a take-off on mantra 
meditation which Mary remembered from India. It is exactly the opposite of what we say would 
happen if one chants some mundane sound, over and over again. 

My fear with this book is that it will give children a negative view of India and Indian culture, 
and may cause them to doubt the transcendental nature of some of our activities, especially 
chanting. 

Though there is nothing which is directly adverse to devotional service, a child may end up 
wondering about its relevance, in a world where problems can be so nicely solved by human 
endeavour. 

See "Other Problems," above. 

The major problems have been described above. 



Possible Value 

Free Reading? 
Guided Reading? 
Recommendation 



Children might learn about some of the unhappiness which is caused by gross selfishness, and 
how it can be recognised in one's own character and overcome. 

If it were going to be read, it is the type of book which a child would read on his own. 

Practically nothing which lends itself to in-depth study. 

Because of the problems outlined above, I couldn't really recommend this book. If one wants to 
read a book by the same author, I would suggest A Little Princess, which is much less 
troublesome 



Title 

Author 

Edition Reviewed 

Type of Material 

Reviewer 

Summary of Plot 



Reading Level 
Interest Level 
Writing Quality 



Vocab Quality 
Theme 



A Little Princess 

Burnett, Frances Hodgson 

Bantam Classic; Bantam Books, 1987 

Children's novel 

Sri Rama Dasa 

Sara Crewe, who was born and raised in India, is sent back to England at the age of seven to 
attend boarding school. Because she is wealthy and talented, she becomes the "show pupil " of 
the school. When she is nine, her father, (her mother died when she was born) loses all his 
money in a bad business investment and dies, leaving Sara with no known relatives. Because her 
father left unpaid bills with the school, she is put to work there and endures unlimited 
degradation and cruelty. She maintains faith that things will work out, and her situation 
improves as an unknown benefactor tries to relieve some of her misery. In the end, her father's 
business partner finds her and restores her fortune. 

10 yrs. to adult 

Very engaging story for anyone with a sentimental streak. 

In general, good. It is a little bit of a fantasy, so the plot might not be wholly believable, but it 
doesn't detract from the beauty of the story. Sara is a little too good to be true; nevertheless, the 
characters really come alive. The author could have improved her handling of suspense, as 
mysteries are often revealed a little before they need to be. Perhaps this was done to make the 
story more accessible for children. Very smooth and entertaining reading. 

No problem, except for a few unfamiliar Indian words. 

1. One should never lose faith in the power of good. 

2. A noble and good person must never lose control of his mind and senses or he will lose his 



good qualities. Basically, it is a story of a girl who is very good-natured and well-behaved 
when things are going well and successfully struggles to remain good when circumstances 
turn against her. 

Hero's Qualities Sara's personal qualities are highly exemplary and parents and teachers would be happy if 

children tried to emulate them. She is a relevant heroine for children because children will see 
how it is possible and advantageous to control the mind and senses and react in a positive way, 
even when others are acting cruelly. Her struggle to remain good when her comfortable world 
falls apart is really interesting. A good example of how one should not become intoxicated by 
good fortune or discouraged by bad. 



Morality 



The story very much encourages moral and selfless behaviour . The fault is that morality is 
presented as its own end. It is a good example of the kind of self-satisfaction which comes from 
the mode of goodness. One sees that Mary even becomes a little proud of her own goodness. 



Good/Evil 



Evil Very clear-cut distinctions between absolute right and wrong. Virtue is rewarded and evil 
punished. 



Logic of Karma Misfortune is explained according to the Christian conception that it is sent as a test of our 

character, rather than as a result of our previous activities. It's too bad that the author had no 
knowledge of karma as the story would have lent itself to that kind of insight. 



Wisdom/Self- realize 
Varnasrama 

View of God 



There is no source of knowledge, except for Sara's own instinctive realisations. 

Social class is not dealt with directly. However, it is shown how there can be harmony between 
different classes and how they can help each other. But in keeping with the Victorian English 
conception, it is never conceived that one can transcend one's social position. 

God is never mentioned, either positively or negatively. Sara keeps going during her period of 
adversity by her vivid imagination and faith that things could get better. One wonders how long 
she could have continued in that way without a more transcendental motivation. 



View of Religion Religion is only mentioned peripherally — practically not at all. Sara's religion is the kind of faith 

in "Magic" that also permeates the author's book. The Secret Garden (see review). However, it is 
not as bad in this book. 



Secular Humanism 



Meat Eating 
Intoxication 



The book is definitely secular in that there is no reference to anything beyond material activities. 
It is humanistic, rather by default. While one gets a feeling that there is higher control, human 
endeavour is given the prominent role in determining the final outcome of events. There is 
definite faith that man can make the material world a much better place by improving his own 
nature. I suppose this is unavoidable in a book which is meant to emphasize morality. 

Portrayed as normal. 

None 



Gambling 
Illicit Sex 



None 
None 



Romance & None, though the portrayal of love between father and daughter has a romantic intensity that 

Marriage Marriage would have been romantic had the characters been appropriate. 



Other Problems 
Devotional Service 



India is mentioned as an unhealthy place for children 

As with any work of this kind, which avoids reference to God, a child might wonder about the 
relevance of spiritual activity. 



Proud to be Devotee Neutral 



Major Flaws 



The major philosophical problem here is the role of Sara's imagination as a tool for keeping her 
sanity and composure during difficult times. It presents an unreal picture of how one can survive 
in the material world. However, I think most children will not take it seriously and will consider 



it a cute, but not relevant mode of thinking. 



Possible Value 



Free Reading? 
Guided Reading? 
Recommendation 



There are many practical lessons on how sense and mind control are both relevant and desirable. 
Children can learn positives modes of behaviour for dealing with other children and also 
envious adults. A child who could learn to keep secure by thinking of Krsna, the way that Sara 
thinks of her imaginary worlds, would have a valuable lesson. 

Would be nice if the teacher or parent was prepared to discuss the above considerations. 

Not really the kind of book one would study in a class. 

Probably one of the better books of this kind. 



Title 

Author 

Edition Reviewed 

Type of Material 

Reviewer 

Summary of Plot 



Reading Level 
Interest Level 
Writing Quality 



Vocab Quality 
Theme 



Hero's Qualities 
Morality 
Good/Evil 
Logic of Karma 
Wisdom/Self- realize 

Varnasrama 
View of God 



Little Lord Fauntleroy 

Burnett, Frances Hodgson 

Bantam Classic, Bantam Books, 1987 

Children's novel 

Sri Rama Dasa 

Cedric Frrol, seven-year-old son of a widowed American woman, is discovered to. be an English 
lord and the heir to his Grandfather, an Earl. His grandfather sends for him, intending to turn 
him against his mother and transform him into a spoiled English lord. Not only does the hard- 
hearted and lonely earl fail, but he is transformed by the innocent and kind nature of his 
grandson. 

10 years to adult. 

Best for hard-core sentimentalists 

Smoothly written and pleasant to read but it partakes of the nature of a fairy tale. Cedric and his 

mother are impossibly good and plot is beyond the realm of reality. 

No problem, except for a bit of dialect here and there. 

Theme "Nothing in the world is so strong as a kind heart" In this, the earliest of her novels for 

children, this theme is unencumbered by many significant co-themes. Unfortunately, this is a 

fault rather than a virtue as the book comes off as a little simplistic. The idea is that youthful 

innocence 

and kindness are more powerful than wickedness and selfishness. 

Both Cedric and his mother are perfect creatures with no faults. 

Clear-cut morality. 

No problem 

Nothing contradictory 

As in all Burnett's children's books, there is no real external source of knowledge or Wisdom. 
Except there is the small element of training which Cedric gets from his mother. 

Since the book is something of a comparison between the English and American natures, there is 
an element of American breaking-down of English class consciousness. But there is also a side 
which shows that the higher classes have responsibility for seeing to the welfare of the lower 
classes and protecting them. 

This book does not ignore God as much as some of the author's other works, but He is given no 
place of importance or relevance. 



View of Religion The church parson is a pious Christian whose main concern is the material well-being of his 

parishioners. 



Secular Humanism 

Meat Eating 

Intoxication 

Gambling 

Illicit Sex 

Romance & 

Marriage 

Other Problems 
Devotional Service 

Proud to be Devotee 
Major Flaws 
Possible Value 
Free Reading? 
Guided Reading? 
Recommendation 



A pious variety, emphasising that man can make a better world by kind behaviour . 

Portrayed as normal. 

Not portrayed as desirable. 

Not portrayed as desirable 

Not portrayed as desirable 

There is an element of respect for independent marriage arrangements when parents 
unreasonably object to an otherwise good marriage. Marriage for reasons of lust only is not 
recommended. 

None really. 

Like so many books that make no real reference to God, a child might wonder about the 
relevance of devotional service. 

Neutral 

Kindness is its own end and reward. 

Shows the happiness that is created by kindness and good behaviour . 

Yes. 

Not really the kind of book one would study in class. 

Not a great book, but probably harmless and enjoyable for many children. 



Title 

Author 

Edition Reviewed 

Type of Material 

Reviewer 

Summary of Plot 



Reading Level 
Interest Level 
Writing Quality 



Lost Horizon 

Hilton, John 

Pocket Book edition; Simon & Schuster, New York, 1970 

Novel 

Sri Rama Dasa 

In 1933, a group of four persons are kidnapped by plane from India and flown to a remote valley 
in Tibet. They are escorted to a hidden lamasery overlooking a small tropical valley. They are 
treated very well, but are not told why they are there. Eventually one of the captives (Conway) is 
told that Shangri-la is a place where life can be extended for hundreds of years, but no one who 
comes there can leave. Conway is also told that he is to become the next high lama. However 
Conway and one of the others do leave, with disastrous results 

13 to adult. 

Good. Nice engaging novel. 

Pretty good. 



Vocab Quality Some geographical names, foreign words and names of fiistorical persons sfiould be looked up in 

the dictionary. 



Theme 



Hero's Qualities 



Morality 



This is a Utopia novel, not about how the whole world can become a Utopia, but how at least one 
special place can become a paradise and serve to preserve what is valuable in the world culture in 
a time of mass destruction. But beyond that, the author is exploring the negative relationship 
between passion and wisdom — "Wisdom begins where passion ends." 

The main character, Conway, is a man who is torn between goodness and passion. He mostly acts 
under the influence of goodness and the positive result is demonstrated. In the end, he succumbs 
to passion and destruction results. 

The book does not show an absolute sense of right and wrong and casts doubt and whether there 
is such a thing. Rather, it tries to demonstrate that moderation in everything is the best morality 
even when the moderation is in virtuous behaviour . 



Good/Evil 

Logic of Karma 
Wisdom/Self- realize 

Vamasrama 

View of God 

View of Religion 
Secular Humanism 



Meat Eating 



Intoxication 



Gambling 
Illicit Sex 

Romance 
Marriage 

Other Problems 



& 



The good/evil issue in this book is the struggle between the mode of goodness and the mode of 
passion. Goodness is shown to be clearly superior. 

Karma is not dealt with specifically, though its action could certainly be implied. 

The attainment of wisdom is the major theme of this novel. The lamas are engaged in a kind of 
self-realisation, that is however, limited to an impersonal understanding in the mode of 
goodness. 

The case for having a brahminical class of men is strongly made in the novel. However, a 
devotee may note with interest how the whole future of Shangri-la is jeopardised by the lack of 
understanding that not everyone can be elevated to the mode of goodness in this lifetime 

There is worship, religion and self-realisation, but no meaningful reference to God, except from 
the missionary woman, whose view is not to be taken as a serious alternative. One can safely 
assume that the author's conception is impersonal. 

It is clearly stated that no religion has a monopoly on the truth — rather all religions have 
some of the truth. Some legitimate criticisms of Christianity are implied. 

The book is secular in an unusual way. It isn't worldly in the way we normally consider worldly, 
because activity in the modes of ignorance and passion is deprecated. However, it is secular 
because no importance is placed on an afterlife, but elevation to the mode of goodness is 
considered the highest goal. The book is also humanistic in that the process of reaching the 
highest goal is seemingly completely in the hands of men. 

Not emphasized 

One of the ingredients in the Shangri-la formula for longevity is a kind of mild intoxicant. The 
use of drugs as part of the process of self-realisation is mentioned. 

Not mentioned 

As part of the Shangri-la philosophy of "everything in moderation, " illicit sex is permissible for 

those who haven't come to the stage of being passionless. - 

There is one romance toward the end of the book, but it ends in disaster, in keeping with the 

theme that passion (especially passion that gets out of control) is a source of trouble. 

None. 



Devotional Service 



One leaves this book feeling a sense of superiority. The author has something valuable to say, but 
the devotee will feel that he already knows more. 



Proud to be Devotee A devotee will feel empathy with the lamas who are attempting some form of self-realisation, but 
he may also understand how much better his position is, in that he doesn't have to speculate. 



Major Flaws 



Major problems are the "moderation" philosophy, the view of religion, and the sense of 
impersonalism. 



Possible Value 

Free Reading? 
Guided Reading? 
Recommendation 



The devotee may find it an interesting study of the nature of the mode of goodness, both its 
benefits and its shortcomings. One may also come away with a good appreciation of how much 
we are bound by the time factor. 

It may be marginally alright if you have a liberal attitude about children's reading matter. 

Quite appropriate and interesting for classroom study. 

This book deserves consideration because of the themes about the cultivation of goodness, the 
fact that a devotee will most probably feel that his knowledge is already superior to that which 
the characters of the book are struggling so hard to attain, and the ease with which one can 
identify the book's problems 



Title 

Author 

Edition Reviewed 

Type of Material 
Reviewer 
Summary of Plot 

Reading Level 

Interest Level 

Writing Quality 
Vocab Quality 

Theme 

Hero's Qualities 



Morality 



Good/Evil 



Logic of Karma 



The Princess and The Gobhn 

George MacDonald 

Published by Marshall Morgan and Scott Publications, a subsidiary of Zondervan Corporation. 
This edition illustrated by Alan Parry and abridged by Oliver Hunkin. 

Children's fantasy 

Urmila devi dasi 

Goblins who live underground plot to kidnap a princess or, failing that, drown a group of miners 
and destroy the mine. They are discovered and stopped by a miner's son with the help of the 
princess and her magical grandmother. 

Elementary 

Children who like adventure and magic 

Good 

Some unfamiliar British terms 

The author shows that good triumphs over evil by hard work, diligence, intelligence, and the 
causeless grace of some superior power. He also shows that evil deeds bring destruction upon the 
perpetrator. 

There are three heroes: Curdie the miner, Irene the princess, and the magical grandmother. 
Curdie is selfless, devoted to his parents, respectful of authority, open-minded regarding new 
spiritual insight, resourceful, and not easily discouraged. Yet he is believable. Irene appears to be 
a bored, somewhat spoiled child who comes to goodness and right action primarily through the 
grace of her grandmother. She is simple, with strong faith in the supernatural, very courageous, 
and a little curious and foolish. The grandmother is all goodness. She is extremely magical with 
many supernatural powers. It is not clear whether or not she is mortal. She is austere, concerned 
primarily with others, gentle, and wise. She appears to represent God or a demigod. She is 
certainly not believable as a human being. 

Everyone in this story is either all-good or all-bad, although many characters need to make 
further spiritual advancement. 

The book has a happy ending, with the good people rewarded and the evil beings punished. 
Some of the goblins are redeemed and become human again. There is no hint of the fate of the 
grandmother. 

No explanation is given for suffering, except that it may sometimes be a result of foolishness. 
Protection and enjoyment are divinely bestowed without apparent reason. 



Wisdom/Self- realize The grandmother is portrayed as having vast wisdom and knowledge of material and spiritual 



things. Her spiritual knowledge, however, is never revealed. 



Varnasrama 

View of God 
View of Religion 
Secular Humanism 

Meat Eating 

Intoxication 

Gambling 

Illicit Sex 

Romance & 

Marriage 

Other Problems 

Devotional Service 
Proud to be Devotee 

Major Flaws 
Possible Value 

Free Reading? 
Guided Reading? 
Recommendation 



Caste by birth is portrayed as foolish. The miner is declared to be an actual prince due to his 
qualities. 

Not mentioned 

Not mentioned 

Although the characters achieve much through their own endeavour, ultimately they are 
dependent on the grandmother's supernatural help. 

The grandmother lives on pigeon's eggs. Very other little reference to meat-eating. 

The king keeps wine but no good characters drink. Portrayed as a deluding force. 

Not mentioned 

Not mentioned 

This is probably the main problem. From the beginning, Irene, who is eight, promises the 
Marriage twelve-year-old Curdle a kiss which she later gives him on the lips. It mentions in the 
postscript that they grow up and marry. This needs to be "whited-out" and changed to a gift 
for this book to be usable. Unfortunately, in this edition there is a picture of the kiss, as well. 

Spiritual guidance is portrayed as magical powers used by higher beings. The Goblins and their 
animals have changed their forms dramatically after living underground for some time. Although 
no species changes into another (just variety within a species), this may be considered to hint at 
evolution. 

After reading this, one wants to find a powerful, self-realized soul and serve him. 

It may seem irrelevant to serve Krsna when we can take help from lesser beings. On the other 
hand, we may feel inspired to depend on Krsna for guidance in our times of difficulty. Reading 
this certainly makes one feel proud to have superior knowledge. 

Spiritual personalities offer material benedictions and help, rather than philosophy or guidance. 

The reader learns to trust his guru even when not understanding the instructions and purpose. 
Trust in higher authority, even when contradicting one's own common sense, will save one from 
all calamities. 

Possibly 

This has limited value in a classroom setting. 

I would change the pigeon's eggs to pigeon's gifts or leaves or fruit. The kiss should be changed 
to a gift of a necklace. If the changes are made, this can be a library book for elementary level 
children. 



Title 

Author 

Edition Reviewed 

Type of Material 

Reviewer 

Summary of Plot 



The Kingdom of Wundle 

Robert Siegel 

Crossway Books, 1982, illustrated by Marilyn Theurer 

Allegory-fantasy 

Urmila devi dasT 

A kingdom becomes negligent because of prosperity and allows a monstrous Gryfuss to enter and 
put everyone to sleep. Two children who are immune to this spell travel until they meet a 



strange man in the Land Without a Shadow. The girl weaves a magical' tapestry while the boy 
goes on an adventure to seek knowledge. Armed with knowledge and the tapestry, they return 
and wake up the kingdom, banishing the monster. Everyone then becomes more vigilant and the 
children, now grown, marry and rule. 

Reading Level Upper elementary 

Interest Level This is of interest to those who like deep philosophical allegory. Others might like it as a fantasy 

adventure. 



Writing Quality 
Vocab Quality 



Excellent 
No problem 



Theme 



We must conquer ignorance and rise to the platform of passion and goodness. This is done by 
our own vigilance and by the grace of a higher personality. 



Hero's Qualities Prince Herald is outspoken and analytical. He is more interested in common sense than accepted 

wisdom. He is adventurous, sometimes to the point of foolishness. He has great self-control, and 
is interested in benefiting others. Gwendolyn's character is not very developed. She seems to 
simply follow Herald and other authorities although she was also sceptical of the general 
ignorance of her country. She is adventurous and courageous. 



Morality 
Good/Evil 



There is little mundane moral instruction. The heroes follow authority and act selflessly. 

Evil is seen as a result of complacency and negligence in regards to one's duty. The only suffering 
inflicted is further loss of awareness and even existence. Good people voluntarily suffer for the 
cause of awakening others from this ignorance, which purifies them. Good triumphs through the 
efforts of the heroes and divine intervention. 



Logic of Karma Ignorance and knowledge are dependent on one's desire. There is no further explanation for 

enjoyment and suffering. 



Wisdom/Self- realize 
Vamasrama 

View of God 



To gain knowledge is the theme. However, the concept of knowledge is rather vague. 

There's a nice presentation of an ideal kingdom with everyone doing his duty without envy and 
inter-class competition. There is also a clear instruction that women should help men not by 
striving alongside them, but by working at home. 

It is unclear. God is not mentioned, but it could be that the author's analogy of the Flower of 
Light is his impersonal conception of God. It is also possible that the flower is symbolic of the 
mode of goodness. 



View of Religion 
Secular Humanism 

Meat Eating 



Not mentioned. 

The characters have to have a personal determination to become free from ignorance, but they 
can only gain this through the magical guidance of a guru. 

Shown as normal. However, all but one example of meat-eating is in reference to people in 
ignorance. People in goodness are eating milk and bread. 



Intoxication 
Gambling 
Illicit Sex 



Not mentioned. 
Not mentioned. 
Not mentioned. 



Romance & This could be a problem. The children mature while on their quest, without realizing it. When 

Marriage they return, the prince is captivated by the girl, walks arm-in-arm with her, and marries her. 



Other Problems Although the girl is told that she will perhaps have the more difficult job by helping at home, all 

her work is done magically, without endeavour. The prince, however, has to struggle against 
internal and external obstacles to achieve goodness. The guru gives little practical instruction 
except that goodness can be obtained by gazing at the Flower of Light. There is definite 
confusion between mundane and pure goodness, and the ultimate view is impersonal. After 



Devotional Service 
Proud to be Devotee 

Major Flaws 



Possible Value 



Free Reading? 
Guided Reading? 
Recommendation 



achieving goodness, the prince becomes captivated by the mode of passion in his desire for the 
girl- 
After reading this, one feels inspired to do his duty and rise above ignorance. 

It is easy to identify with the prince and feel that one has taken the right path by surrendering to 
a guru and searching for truth. 

The Land Without a Shadow, which is presumably the Kingdom of God, is always in danger of 
being overcome by ignorance. In fact, it is closer to a heavenly planet. The source of light, the 
Flower, is also in danger from darkness, and indeed the prince saves it from being consumed by 
desire and anger. The guru's words of wisdom are enigmatic and useless, although his concrete 
instructions prove successful. The analogy of the dragon is unclear. Are obstacles on the spiritual 
path based on our own fears and perceptions, having no basis in reality? The desire of the prince 
for the girl is seen as an outcome of goodness. There is also the possibility that a child reading 
this on his own would conclude that danger is necessary for goodness not to be boring. 

One learns the importance of sticking to. what is right, rather than following the fashions of 
society into ignorance. The reader sees that when he desires a spiritual master, he will be lead 
there without his knowledge or further intervention. We learn that knowledge and goodness can 
be found only from a guru, and not through experience, investigation, or ordinary people. 
Through bad association, even a spiritual seeker can be diverted, in which case he must give it up 
and purify himself. We also learn that it is not shameful to expose our weaknesses and seek 
purification. 

To achieve goodness, one must face all our desire and anger and reject it. The goal of goodness is 
to preach and elevate others to that platform. 

No, it is unlikely that a child will understand this story on his own, and may get some wrong 

impressions. 

This might be useful after fourth grade. 

This could be used in conjunction with a study of Bhagavatam allegories, in studying religion and 
philosophy, or in a reading class as an example of symbolic allegorical writing. 



Title 

Author 

Edition Reviewed 

Type of Material 

Reviewer 

Summary of Plot 

Reading Level 
Interest Level 
Writing Quality 

Vocab Quality 
Theme 



Tales of the Kingdom and Tales of the Resistance 

David and Karen Mains 

Published by Chariot Books, 1983 and 1986. Illustrated by Jack Stockman. 

Fable/allegory/fantasy/adventure 

Urmila devi dasi 

A wicked, powerful Enchanter has control over a city. Hero escapes and joins another society 
that lives in a nearby Great Park, worshiping a king. In the Resistance, Hero returns to 
Enchanted City to help restore the king's rule. He is helped by the others, as well as the king. 

Upper elementary/junior high 

Most children will easily identify with Hero and Amanda. 

The characters and situations, while sometimes fantastic, are true to human nature. The work is 
absorbing. 

No problem 

Each chapter has a. separate moral or theme. The Kingdom deals with problems and realisations 
common to neophyte devotees. The Resistance deals with the problems of a preacher in a hostile 
environment. An example of morals presented (From The Kingdom): one must be materially 
exhausted in order to approach a guru, everyone should engage according to his propensities 
under the guru's ofrection, you must do the guru's will in order to be a disciple, when we love a 



Hero's Qualities 



Morality 



Good/Evil 



Logic of Karma 



Wisdom/Self- realize 



Vamasrama 



forbidden thing, we lose the guru we actually love. An example of morals presented (From The 
Resistance): When you belong to a spiritual society, one can never be alone in terrible places, 
devotees are everywhere and can be discovered by preaching, it is easy to give up a lower taste 
when one has a higher taste. 

Hero is a typical new devotee. He is anxious to leave ignorance, but unsure of his commitment to 
his guru until he finally becomes "initiated"'. He is a very real person who wants truth and 
goodness. Amanda is also a typical neophyte, except that she is overly proud, which gets her into 
trouble. She is redeemed by humility. The other characters are spiritual seekers discovering 
various truths. In addition, there are the all-bad authorities of Enchanted City who use orphans 
as slave labour and the all-good "king" (guru) and the authorities under him who are full of 
mercy and knowledge. 

There are many good lessons in compassion and mercy. The value of helping others on the 
spiritual path is emphasize d. 

There is absolute bad which is punished, and absolute good which is rewarded. However, in 
certain times and places, bad may temporarily be supreme. Most people are presented as 
constantly having a choice between this good and evil. 

No explanation is given for the extreme suffering in Enchanted City except that the people 
originally wanted such an evil leader. However, this doesn't explain the hellish conditions that 
the present generation and children are undergoing. 

There is definite respect for gaining genuine knowledge through following a process, working in 
a spiritual association, following a guru, and gaining realisation. 

We simply learn that everyone has a "gift" that he should use in the king's service. One is warned 
not to imitate other's duties. 



View of God It may appear that the "king" is God, probably because of mistaken Christian concepts about a 

guru. However, once or twice the king prays to his father for help. The people in the spiritual 
society only know and revere their guru. 

View of Religion Shows an organization of spiritually minded people to be essential to make advancement. 

Emphasizes regular worship, in a group, as important. No reference to any specific religion. 

Secular Humanism Characters become good by both their own endeavour and realisations and the grace of their 

guru 



Meat Eating 
Intoxication 
Gambling 
Illicit Sex 



Mentioned once or twice as normal 



Not mentioned 



Not mentioned 



Not mentioned 



Romance & This is a problem in the Resistance, when Hero and Amanda are growing up and Hero realize s 

Marriage that he is in love with her. In one story they sit together in the evening, discussing their 

preaching plans. Hero seems to love her basically for her dedication to a spiritual goal, and there 
is little actual romantic interaction between them. However, I feel that this may render the 
second book unsuitable. 

Other Problems In the Resistance, the king sacrifices himself and then rises from the dead in order to save 

Enchanted City. (Why this is necessary is not clear) Such blatant Christian propaganda mares the 
general message and is unsuitable. 



Devotional Service These books definitely inspire one to be more serious and vigilant in his devotional service. 

Proud to be Devotee would feel that they are right whereas the rest of society is foolishly suffering in ignorance. 
Major Flaws These books never define God or spiritual life. The descriptions, although relevant to devotees. 



are only superficial without in-depth philosophy. 



Possible Value 
Free Reading? 
Guided Reading? 
Recommendation 



The Kingdom is a nice book of "fables for a spiritual seeker," as it is non-sectarian. 

Tales of the Kingdom, only. 

Both books have possible value in reading class. 

Tales of the Kingdom can be put in the library for extra reading. Some chapters, such as 
"Princess Amanda and the Dragon", could be read in class, starting in third or fourth grade. Tales 
of the Resistance has too many sectarian and romantic references to be useful, unless some 
chapters were edited and some removed. However, this might create a cliff-hanger. 



Title 

Author 

Edition Reviewed 

Type of Material 

Reviewer 

Summary of Plot 

Reading Level 
Interest Level 
Writing Quality 
Vocab Quality 
Theme 



Hero's Qualities 



Morality 



Good/Evil 



Logic of Karma 
Wisdom/Self- realize 



Animal Farm 

George Orwell 

1946 by Harcourt, Brace Jovanovich, Signet Classic paperback 

Political satire 

Urmila devi dasi 

Animals on a farm in England revolt and overthrow their human masters. Although promising a 
classless society, the pigs quickly become leaders. Gradually they become corrupt and exploit the 
other animals more than the original masters did. These pig leaders then turn into human beings. 

Junior high 

High school 

Excellent 

Some "English" terms 

The author's intentions are unclear. He is either saying that suffering and exploitation are 
inevitable or that it is our duty to be intelligent and well-informed in order to maintain justice in 
society. In either case, he makes several clear points: that we become like those we despise, that 
we shouldn't follow authority blindly, and that communism is an evil system of government. 

It is doubtful whether or not there are heroes in this story. If so, they would be Snowball, Boxer, 
and Benjamin. Snowball, although taking some slight advantage of his leadership position, is 
genuinely concerned for others' welfare. He is a true ksatriya, first in battle and providing for all 
his citizens. However, he is naive and fails to protect himself and his "kingdom", militarily, 
against internal enemies. Boxer is the ideal sudra. He is totally dedicated to whoever is his 
master. He suffers greatly for his tolerance and hard work, however. Benjamin is a cynic who has 
no hope of anything but suffering under any government. His position seems to be supported by 
the author. 

Morality is seen as useless. A reader would feel that doing good to others and developing the 
mode of goodness simply allows others to exploit your sentimentality. The world is hard and 
cruel and one must look out for his own interests. 

Those who are good are seen as' naive and foolish. They are simply exploited and suffer. Those 
who are evil and clever reap all the material rewards, although it is clear that they have lost all 
true happiness. 

Everything appears to be unfair. 

The highest concept of wisdom is political and historical knowledge which is seen as very 
important. It could be said that Orwell considers such knowledge to be the only possibility for 



human society to exist peacefully. 



Varnasrama 

View of God 
View of Religion 

Secular Humanism 

Meat Eating 

Intoxication 

Gambling 

Illicit Sex 

Romance 
Marriage 
Other Problems 

Devotional Service 

Proud to be Devotee 

Major Flaws 
Possible Value 



Free Reading? 
Guided Reading? 
Recommendation 



Classes are portrayed as inevitable yet exploitive. There is a hint that all classes can cooperate 
under a good leader. 

Not mentioned 

The crow, a preacher of heavenly enjoyment after death, is shown to be an easily corruptible fool. 
Religion is portrayed as a tool to manipulate people. 

We could conclude either that all endeavour for betterment is useless or that man can only better 
himself through his own effort. Following authority is condemned. 

Condemned 

Condemned 

Condemned 

Not relevant 

& Mollys interest in romance is seen as a source of bondage 

This book is very depressing. 

One might feel foolish to be looking for a spiritual solution to life's problems. 

If the reader agrees with the author, he would feel uninspired. If he disagrees, he would feel very 
glad to have the actual solutions to Orwell's intractable problems. 

We are left feeling very lost and hopeless. Should we tolerate suffering and become a cynic? Try 
to grab a leadership position by cruelty and cheating? Provide free education to the masses and 
maintain a free press? Study history carefully? Have courage to stand up for justice at any cost? 
Orwell simply presents the problem, offering no solution. 

Animal Farm graphically shows that it is impossible to find material solutions to the problems of 
life. It is very convincing that good intentions, hard work, morality, altruism, patriotism, and all 
the other "good qualities" of the materialists are worthless in the long run. It is an excellent satire 
of godless communism. It also clearly shows how the four sinful activities cause someone to lose 
all good qualities. 

For adolescent students. 

This could be used in a high school course on literature, government, or history. 

If this book is used, students should read no more than a chapter at a time on their own. The 
teacher should be familiar with the personalities and events in the former Soviet Union that 
Orwell is satirizing. The teacher should be very careful that students don't become emotionally 
depressed, but realize that this depression is the normal condition of thoughtful people who 
have no spiritual knowledge. 



Title 

Author 

Edition Reviewed 

Type of Material 

Reviewer 



The Forbidden Door 
Jeanne K. Norweb 

Published by Cook and Lang, 1985, paperback 
Adventure/science fiction/moral story 
Urmila devi dasT 



Summary of Plot 

Reading Level 
Interest Level 
Writing Quality 
Vocab Quality 
Theme 
Hero's Qualities 



Morality 
Good/Evil 
Logic of Karma 

Wisdom/Self- realize 
Varnasrama 

View of God 
View of Religion 

Secular Humanism 



Meat Eating 
Intoxication 



Two cousins open a mysterious door to save a baby dragon and find themselves in another planet 
or universe inhabited by good and evil dragons. They learn about etiquette, selflessness, courage, 
and death. They return to this planet with a new outlook on life. 

Upper elementary. 

Children interested in adventure and chivalry. 

Excellent. 

No problem. 

If we live in the mode of goodness we'll have a happy life and return "home" after death. 

There are many heroes. The dragon king and prince are ideal ksatriyas — brave, just, courageous, 
deeply concerned about the citizen's welfare, religious, honest, and faithful. The dragon heroines 
are maternal, merciful, brave, truthful, and faithful. David and Laura have some mild faults that 
are quickly rectified in the association of the good dragons. Their character is exemplary. The 
Grandfather is pious, understanding, and open-minded. 

The whole purpose of this book is to teach morality. 

The good obtain true happiness, while the evil characters suffer internally. 

Suffering for a good cause (martyrdom) is seen as a source of happiness. No explanation for 
enjoyment or suffering in general. 

The Masters of Wisdom, the gurus, are esteemed as a source of wisdom. 

Definite class system by birth, with all classes happy and satisfied. Demoniac and pious entities 
also determined by birth. There is clear indication, however, that rare individuals can change 
their position. 

Mentioned as "Great One" and a "who" not a "what". No further description. 

Every good dragon takes some kind of initiation where he promises CO follow the laws of the 
Great One. This is considered essential. No other mention of organize d religion. 

Generally characters make progress through their own efforts to improve, good association, and 
some divine guidance. 

Fish eating mentioned once as normal. 

It is not clear whether or not the dragons' drink is an intoxicant. Probably not. 



Gambling 

Illicit Sex 

Romance 
Marriage 



& 



Other Problems 
Devotional Service 
Proud to be Devotee 



Not mentioned. 

It is mentioned that the evil dragons do not restrict themselves to monogamy. 

It seems that David and Laura, 13 and 12 year olds, would have some romantic interest, 
especially since they are cousins only by adoption. However, they are platonic friends. The reader 
might assume that they marry later in life. Good dragons marry with their families' permission, 
although they have a chaste courtship. I do not see this as a problem. 

None 

This book certainly inspires the reader to be devoted and helpful. 

There: is a possibility that a reader could, assume that one can be "happy" in the material world 
by the mode of goodness. Generally, the story confirms one's faith in Krsna consciousness. 



Major Elaws 



This book definitely preaches that mundane goodness is the path back to Godhead. It also. 



Possible Value 



Free Reading? 

Guided Reading? 
Recommendation 



subtly, preaches the concept of "only one life." The good characters all go back home at death if 
they remain faithful to their "initiation" vows, but the laws of God are never defined and no one 
follows a spiritual process. The gurus are material healers who offer material benedictions in 
exchange for some austerity. They also offer some material knowledge and guidance. 

There is a definite message that any intelligent person will accept the idea of other universes, 
other beings, and different concepts of time in other parts of the universe. It also teaches the 
greater happiness in serving others over one's one sense gratification. The characters are ideal 
mundane role models while believable (no small accomplishment). We also learn that the goal of 
life is to please God, remember Him, and go to His kingdom at the time of death. 

Yes, perhaps editing the one reference to fish eating by the children. Dragons eating fish seems 
acceptable. 

Possibly 

This is a nice addition to a children's library of moral fiction. 



Title 

Author 

Edition Reviewed 



Alpha - Cen ta uri 

Robert Siegel 

Crossway Books, paperback, 1982, illustrated by Kurt Mitchell 



Type of Material 
Reviewer 

Summary of Plot 



Reading Level 
Interest Level 
Writing Quality 
Vocab Quality 
Theme 

Hero's Qualities 

Morality 
Good/Evil 
Logic of Karma 

Wisdom/Self- realize 



Fantasy/science fiction/moral and religious story 
Urmila devi dasi 

Becky and her horse, Rebecca, travel back in time to England and a society of centaurs. They 
have been called there to save the centaurs from destruction from the Rock Movers, human's 
ancestors. Becky learns many lessons and then returns to her own time. 

Upper elementary 

Anyone who likes adventure. 

Very good - too much description 

No problem 

God chooses each of us for a mission which we must execute with obedience, courage, 
determination, and selflessness. There is also a sub-theme about the history and destiny of the 
planet. 

Becky is an ordinary girl who loves nature and animals. She develops good qualities such as 
kindness, courage, and austerity in the association of the centaurs. The main centaur characters 
are full of good qualities, although they show occasional failings. The First Ones are great yogis 
and mystics. 

One of the main purposes of this book is to teach morality and proper behaviour . 

Both are portrayed graphically, with suitable consequences 

It is explained several times that only God knows the reason for things and has His own 
purposes. It appears that He purposefully allows faithful people to suffer for some higher cause. 
It is explained that God can use the evil deeds of cruel entities for good purpose. 

It is clearly stated that the ideal life is one dedicated to extreme austerity, meditation, and 
cultivation of spiritual knowledge. Although it is accepted that most living beings cannot follow 
this path completely, it is foolish to chase after material sense pleasure. 



Varnasrama 

View of God 

View of Religion 

Secular Humanism 
Meat Eating 

Intoxication 

Gambling 

Illicit Sex 

Romance 
Marriage 
Other Problems 



We see a class system of the good characters where society goes on peacefully and without envy 
and a class system among the Rock Movers that is full of exploitation and cruelty. 

God is referred to as the Shaper. He d'rects everything and all power comes from Him. There is 
no further information. 

The centaurs take initiation where they receive a new name in meditation that is known only to 

the Shaper. They engage in worship and chanting every eight days. The First Ones definitely 

practice some religious system of chanting, meditation, and regular meetings. 

Characters achieve their ideals through obedience to saintly persons, faith in God, and divine 

intervention. 

This book is rather astonishing. It presents meat eating in about six or seven places as normal. 

However, the First Ones are explicitly vegetarian. It is directly stated that meat-eating is a 

symptom of fallen humanity. 

Engaged in by evil characters. 

Not mentioned. 

Not mentioned. 

& No problem 

None 



Devotional Service 
Proud to be Devotee 
Major Flaws 



Possible Value 



Free Reading? 
Guided Reading? 
Recommendation 



This is certainly inspiring 

Definitely 

The major flaw is the Christian philosophy which is stated allegorically. Children unfamiliar 
with Christianity may not be bothered. The First Ones give a whole history of the fall of man and 
his redemption by Jesus (called the Healer). However, the description could also be taken to be 
of the various yugas. A reader might also feel that Becky's mission had no relevance to his own 
life. There is confusion between spiritual life and mundane morality. The use of time travel 
subtly denies reincarnation. In addition, although God is referred to as a person, there are subtle 
impersonal concepts. Obviously the author is confused about God. 

There are many useful messages in this book. It stresses tolerance and cooperation with nature 
and living entities. It gives good moral examples and stresses austerity and spiritual life. It also 
condemns artificial, modern cities. The book stresses that intelligent theists will accept that other 
planets are inhabited, some by higher beings with long life spans and lives full of goodness. A life 
of sense gratification is described as a search for "that which is not" (maya). 

Possibly. You might want to edit out the meat-eating 

Possibly. 

This is definitely science fiction. This could be put in a library, possibly with some editing, or 
could be rejected because of the subtle Christianity. 



Title 

Author 

Edition Reviewed 

Type of Material 

Reviewer 

Summary of Plot 



The Hobbit 

Tolkien, J. R.R. 

Ballantine Books, paperback, revised, 1966 

Fantasy/adventure 

Urmila devi dasT 

A hobbit, a small fanciful creature, is asked by a wizard to go with some dwarves on an adventure 



to reclaim their gold and land from a dragon. The hobbit becomes a hero, and returns home 
wealthy, famous, and somewhat wiser. 



Reading Level Upper elementary. 

Interest Level Anyone who likes adventure. 

Writing Quality Excellent. 

Vocab Quality Challenging. 

Theme It is difficult to name one over-riding theme. Tolkien's message is that it is better to risk your life 

and comfort to do great things, than to have peace at home. Greatness is measured in loyalty, 
courage, and resourcefulness. 

Hero's Qualities Bilbo the Hobbit is a simple, ordinary man who steadfastly follows through on his obligations. 

He is very believable though extraordinarily truthful, kind, loyal, renounced, generous, and 
brave. Gandalf is powerful and supernatural, yet beset by ordinary failings as well. He is only 
concerned about the good of others. Other lesser heroes display many good moral qualities. 

Morality There is an absolute standard of morality, although its source appears to be. "general consensus". 



Good/Evil 

Logic of Karma 
Wisdom/Self- realize 

Varnasrama 

View of God 
View of Religion 
Secular Humanism 

Meat Eating 

Intoxication 

Gambling 
Illicit Sex 



Many characters are inherently extremely good or evil, although there is also a struggle between 
good and evil in various individuals. All evil is punished and good rewarded. 

Suffering and enjoyment appear to come from one's actions in this life, and chance. 

All wisdom is greatly esteemed. Wisdom is defined as good character and judgment, and 
knowledge of subtle material laws. 

There are strong class structures according to birth, with some minor allowance for individual 
quality. 

There is no mention or hint of a Supreme Being or Power. 

No organize d religion or religious ceremonies are even hinted at. 

Primarily, man is shown as the master of his fortune and surroundings. Yet there are slight hints 
that everything has some superior control, if just by nature. 

Shown as normal. The meat-eating is a bit explicit and frequent. There are several good 
characters who are vegetarian. 

There is frequent mention of alcohol and tobacco as normal and desirable. The vegetarian 
characters (who are highly esteemed) abstain from intoxication as well. 

Not mentioned 

Not mentioned. It is clear that the main heroes are celibate. 



Romance 
Marriage 
Other Problems 



& Not mentioned 
None 

Devotional Service This book is neither spiritually inspiring nor depressing. 

Proud to be Devotee Yes 
Major Flaws None 



Possible Value 
Free Reading? 
Guided Reading? 

Recommendation 



This book is valuable primarily so that the student is exposed to "classic" literature. 

I would not recommend it because of the meat-eating and intoxication. 

This book is suitable if the references to meat-eating and alcohol are "whited-out" and changed. 
The tobacco is too firmly woven into the story. 

This book is certainly not very harmful, even without editing. It can be used with editing, but is 
not so valuable as to be worth the time to do so. 



Title 

Author 

Edition Reviewed 

Type of Material 

Reviewer 

Summary of Plot 

Reading Level 
Interest Level 
Writing Quality 
Vocab Quality 

Theme 

Hero's Qualities 

Morality 
Good/Evil 

Logic of Karma 
Wisdom/Self- realize 
Varnasrama 

View of God 
View of Religion 
Secular Humanism 



The Lord of the Rings, trilogy 

Tolkien, J. R.R. 

Ballantine books, paperback, 1982 

Fantasy/adventure 

Urmila devi dasi 

The ring Bilbo found in "The Hobbit" is the great ring that has built the kingdom of evil Sauron. 
Bilbo's nephew is deputed to destroy it rather than try to use it against the enemy. The ring is 
destroyed, Sauron made powerless, and a righteous king installed. The ring was also the 
foundation of good power, and its destruction ended the influence of good, wise beings as well. 

High school 

This book is extremely engrossing and absorbing, if the reader likes adventure. 

Superb 

Difficult and challenging. Much of the sentence structure and word choice seems Biblical. The 
author also creates a new world and freely uses the names of strange people and places which can 
sometimes be confusing. 

The means to a good end must also be good and righteous. No one is strong enough to use evil 
things for good purposes. No matter how apparently strong, the foundation of evil strength is 
shaky and temporary. 

The heroes, and there are many, are believable characters with internal struggles and doubts. 
They triumph through a love of nature, beauty, truth, kindness, mercy, loyalty, courage, and 
friendship. 

There is definitely an absolute standard of morality, but its source is never defined. 

Good is rewarded and evil is punished. These results are subtle as well as gross, and Tolkien 
shows a keen understanding of material nature. 

Suffering and enjoyment come mostly from choices in this life, although much is unexplained. 

Wise, gentle people who are in harmony with the subtle laws of nature are greatly esteemed. 

Class is strictly determined by birth, with rare exception according to quality. Women are 
portrayed as feminine yet with qualities according to their class. The women are very inspiring 
and refreshing. 

There is no mention of a Supreme Being or Power, which is the major flaw of this work 

There is no mention of organized religion or rituals. 

Beings are seen as partially in control of their destiny, and partially moved by circumstance and 
birth. 



Meat Eating 
Intoxication 

Gambling 

Illicit Sex 

Romance & 

Marriage 

Other Problems 

Devotional Service 
Proud to be Devotee 
Major Flaws 

Possible Value 

Free Reading? 
Guided Reading? 

Recommendation 



This is portrayed as normal, although not nearly as pervasive as in "The Hobbit." The elves and 
some other very highly esteemed characters are vegetarian. 

Tobacco is closely interwoven into the plot. Alcohol is drunk by all good characters except the 
elves and some others. Again, it is not nearly as frequent as in The Hobbit. (The elves have an 
invigorating "liquor" which clearly is a tonic rather than intoxicant.) 

Not mentioned 

Not mentioned. Many of the major heroes are celibate. 

There is some slight romance in the last book of the trilogy, which may be a problem. The 
only marriages mentioned are between mature adults, who are also concerned about the approval 
of the'r parents. There is consideration that marriage should take place between equals. Romance 
and marriage are a very minor consideration in the book. 

The difficulty with this work is that it is totally absorbing. It is hard to put it down or think about 
or do anything else. 

This work made me want to read Srimad-Bhagavatam for the real adventures. 

Yes 

There is only one slight hint of God. The characters have to depend on themselves and other 
fallible beings. 

This work is certainly a modern classic and could be studied as part of Western culture. It is 
certainly morally inspiring. 

Acceptable 

It would be good to edit out the meat-eating and alcohol by good characters.. The tobacco cannot 
be taken out. The one brief romance section could be slightly edited, as well. It might also be 
worth some time of class discussion, but some students would fwd the vocabulary a hindrance, 
and some simply do not like fantasy. 

These books can be put in a library, preferably with editing. 



Title 

Author 

Edition Reviewed 

Type of Material 

Reviewer 

Summary of Plot 

Reading Level 
Interest Level 
Writing Quality 
Vocab Quality 



The Hiding Place 

Corrie ten Boom with John and Elizabeth Sherrill 

Edition Reviewed Spire books, paperback, 1971 

Autobiography, history 

Urmila devi dasi 

Two spinsters and their father aid the Dutch underground during WWII, eventually hiding many 
Jews in the'r home above the'r watch repair shop. They are put in prisons and labour camps 
where they deepen their religious faith. After the war, the remaining sister helps others who 
suffered under the Nazis. 

Junior high. 

This is a fascinating story. 

Excellent 

No problem. 



Theme 

Hero's Qualities 

Morality 
Good/Evil 



Logic of Karma 
Wisdom/Self- realize 
Varnasrama 
View of God 
View of Religion 

Secular Humanism 

Meat Eating 

Intoxication 
Gambling 
Illicit Sex 



Romance 
Marriage 
Other Problems 



& 



Devotional Service 
Proud to be Devotee 

Major Flaws 



Possible Value 

Free Reading? 
Guided Reading? 



All difficulties can be used to better our character, and to glorify God. We should sacrifice to help 
others. 

One sister is saintly in all respects. The other, the storyteller, is more human although extremely 
pious. The heroes are selfless, charitable, tolerant, merciful, and patient. 

All morality is absolute and comes from the Bible. 

The lines of good and evil are clearly drawn, as they actually were at this time and place in 
history. While many good people suffered, and often because of their goodness, real suffering 
was shown to be controlled by the individual from within. The apparent injustices, therefore, are 
accepted by the characters as God's mercy. 

No explanation is given except that everything is inconceivably the will and plan of God. 

People of wisdom and rehgious learning are highly esteemed. 

There is an accurate portrayal of Europe during WWII. 

Christian 

The family does not practice some very organize d, sectarian rituals, nor often attend any church. 
They have daily prayer and Bible reading, and consider various sects a hindrance to real religious 
understanding. 

They feel that people have the choice to use all situations to act according to God's will. Very 
nice. 

Portrayed as normal — not very explicit or excessive. It would seem all right to break one's dietary 
vows in times of emergency. 

Rare references to wine as normal. 

Not mentioned. 

Condemned with wit and humor. The author and her sister are celibate. 

Very nice portrayal 

The major problem is the overriding Christianity. However, the "Christian" truths understood 
and lived are real religion. Children might become attracted to Christianity however. 

Very inspiring 

The reader is happy to philosophically understand what is incomprehensible to the characters 
suffering. Although the characters' reaction to their horror is very moving and inspiring, the 
devotee can go beyond this. 

The problem is that an apparently saintly person eats meat as a matter of course, and, despite her 
deep faith and realization, remains trapped within the religion of the Yavanas. These 
contradictions may bewilder children who cannot understand the difference between her 
character and the depth and purity of an actual saint. The amount of violence and suffering 
might be disturbing to some young children. 

This book gives the reader a good education on WWII, the Nazis and Jews. It also shows that 
there are many sincerely religious people who simply need education in order to become Krsna 
conscious. 

For older students only 

It would be nice to include this in a study of history. (I don't recommend editing out meat-eating 
or wine drinking in a true story. The problems here aren't very significant.) 



Recommendation Some devotees may feel that it's too sectarian. This may be placed in a library for high school 

students. It would be best to include it as a number of possible enrichment books while studying 
WWII. Difficult or objectionable matters can then be discussed with the class. 



